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(The following pages are by no means intended as a defence 
of the Catholic Beligion^ but only as an explanation of what 
led the Author to embrace it. He has endeavoured to throw 
himself, as far as possible, back into the position he was in at 
the different times spoken of, and to give as faithfully as he 
could the light in which things then appeared to him. Divine 
things as well as the objects in a landscape wear a different 
aspect according to the position of him who looks at them. 
If the Author has seemed harsh or careless of the feelings of 
others, he must ask his reader to give him credit for not 
meaning to be so. And if Catholic doctrines be defectively 
stated, he trusts it will be charitably put down to his, as yet 
necessarily, very imperfect knowledge, and not to any wish to 
misrepresent the teaching of the Church to whose judgment 
he unreservedly submits. 
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A LETTER 



<fcc. 



My Dear Friends, 

In the midst of the thankfulness which fills my heart when 
I reflect upon God's mercy in sending out His light and truth 
and leading me into the Catholic Church, I cannot forget that 
what is to me an increasing cause of joy is to many of you a 
cause of sorrow and perplexity. To some of you it is a matter 
of surprise. Others will congratulate themselves on the 
acuteness with which they predicted the event long ago. Some 
will grieve over the injury they believe it will do to the cause 
of truth. Others will rejoice that one whom they suspected 
to be a deceiver, has come out in his true colours. A few will 
have deep searchings of heart ; while the majority will strive 
to forget the matter altogether, and conclude that they have 
already treated the step taken by so insignificant an individual 
as myself with far greater consideration than it deserves. 
Still, the kindness with which you have always treated me so 
far beyond my own deserts, demands of me an explanation 
of the step I have felt it my duty to take, and the issue of 
this testimony I must leave in the hands of Him who calleth 
things that are not as though they were. 

It will make what I have to say more intelligible if, before 
relating " How cmd why I became a Gatholic" I state briefly, 
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1st — What I have not done, and 2nd — What I have done in 
becoming a Catholic. 

I. i. / have not repudiated my Baptism which converts are 
sometimes represented as having done by submitting to 
conditional baptism at the hands of the Roman Catholic 
Church. I have no reasonable doubt whatever that I was, 
through the kind care of my parents, duly baptised with 
water in the name of the Holy Trinity, when I was an infant. 
The doctrine of the Roman Church has ever been clear and 
decided, that such baptism by whomsoever administered, priest 
or layman, catholic, schismatic or heretic, or even infidel, when 
given with the intention of receiving the person into the 
Church, is valid and cannot be repeated without sacrilege. 
Why then, it will be asked, are converts re-baptised ? If 
they themselves or any other Catholic can certify that the due 
form of baptism was used, the Church is satisfied. But the 
absence of any safeguard in a uniform method of administer- 
ing baptism, and the fact of the careless practice of many 
Anglican clergymen has made it a grave matter of doubt in 
numerous cases whether the water has really touched the 
child or not. It is obvious that the Church could not inquire 
into the individual practice of every Anglican clergyman ; she 
therefore judges it safer to administer baptism conditionally 
in all cases. This has been represented as intended to cast a 
slur upon the Sacrament when administered by Anglicans* 
The Catholic Church has no such intention as her public 
decrees shew*, and her practice when once explained must 
commend itself to every reasonable mind. 

ii. / have not deserted the Chtvrch of my Baptism. When 
I was an infant I was received " into the congregation of 
Christ's Church " I was made a member of Christ's mystical 

* Si quia dixerit, baptistnum, qui etiam datur ab baereticis in nomine Patrto, 
et Filii, et Spiritua Sancti, cam intentione faciendi quod fecit ecclasia, non one 
verum baptismum : anatbama sit Cone Trid. Sen. yii. can. 4. 
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body; as the Apostle expresses it : "By one Spirit are We all 
baptised into one body, whether we be Jews or Gentiles, 
whether we be bond or free." Some persons appear to imagine 
that they are baptised into the Church of England. I would 
ask of such : Suppose (which on your own principles is not 
impossible) that the Church of England were to be destroyed 
like the Church of Ephesus or Laodicea, where would you be 
then, if the Church of your baptism were to cease to exist % 
I cannot say that this sentiment (for it is nothing more) ever 
had any weight with me. As soon as God's grace taught me 
what my baptism involved, my only anxiety was to know for 
certain which the Church of my baptism really was. The 
Church of England was a nurse to me, bat she could not be 
my mother. I trust I shall ever be grateful for all the truths 
she taught me by her catechism, by her translation of the 
Bible, by her Prayer Book, and by her pious and learned 
clergy ; still I cannot forget that but for that which made 
the Church of England a distinct and separate body from all 
other Churches in the world, I should have been from my 
earliest childhood instructed in catholic doctrine and discipline; 
and when my eyes were once opened to see my true mother 
Church, I could not but escape from the ties which bound me 
to the Anglican Communion, and cast myself into the arms 
of the Mother of all the children of God. 

iii. I have not by becoming a Catholic denied any grace 
vouchsafed to me throughout the whole course of my life. 
On the contrary I can see on looking back how wonder- 
fully God's grace has striven with me, and saved me ! how 
in spite of my sins, it has made me the instrument of 
imparting grace and truth to others. I do not, and God 
forbid that 1 ever should, doubt the reality of that super- 
natural grace which sought me wandering as a lost 
sheep, which convinced me of my sins and of my unbelief and 
ingratitude towards Him who had loved me, and given Him- 
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self for me. I can only wonder and adore that persevering 
love which, vouchsafed to grant me grace where I had no right 
to look for it, even amid the broken cisterns of Anglican rites. 
It is unaccountable to the eye of reason, but th6se who know 
anything of our Lord Jesus will not be surprised :at His being 
still the merciful Great High Priest "who can have compass 
sion on the ignorant and on them that are out of the way. " 

II. — What 2 have done in becoming a Catholic. I have in 
the most public and solemn manner possible renounced all 
participation in, and repudiated as a wicked and schkmatical 
act all that was done by Henry VIII. and Elizabeth to separate 
England from the see of St. Peter, in which act every man is 
a partaker who declares in the words of the oath required of 
all Anglican clergymen : " that no foreign prince, person, 
prelate, state, or potentate, hath or ought to have, any juris- 
diction, power, superiority, pre-eminence, or authority, eccle- 
siastical or spiritual, within this realm." 

I have also repudiated all changes of doctrine that were 
made at the same time, and with my whole heart have openly 
professed my faith in the words of the creed of fius IY. : — 

" I, "William .Robert Brownlow, with a firm faith believe 
and profess all and every one of those things which are con- 
tained in that creed which the holy Roman Church maketh 
use of. To wit : — I believe in one God, the Father Almighty, 
Maker of heaven and earth, of all things visible and invisible : 
and in one Lord Jesus Christ, the only-begotten Son of God, 
born of the Father before all ages ; God of God ; Light of 
light ; true God of the true God ; begotten not made ; con- 
substantial with the Father, by whom all things were made. 
Who for us men, and for our salvation, came down from 
heaven, and was incarnate by the Holy Ghost of the Virgin 
Mary, and was made Man. He was crucified also for us under 
Pontius Pilate, suffered, and was buried. And the third day 
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He rope again according to the Scriptures : He ascended into 
Leaven, sitteth at the right hand of the Father, and shall come 
again with glory to judge the living and the dead ; of whose 
kingdom there shall be no end. I believe in the Holy Ghost, 
the Lord and Life-giver, who proceedeth from the Father and 
the Son : who together with the Father and the Son, is adored 
and glorified ; who spake by the prophets. And in one holy 
Catholic and Apostolic Church. I confess one baptism for 
the remission of sins ; and I look for the resurrection of the 
dead, and the life of the world to come. Amen. 

"I most steadfastly admit and embrace the apostolical and 
ecclesiastical traditions, and all other observances and consti- 
tutions of the same church. 

" I also admit the holy Scriptures according to that sense 
which our holy mother the Church hath held and doth hold^ 
to whom it belongeth to judge of the true sense and inter- 
pretation of the Scriptures : neither will I ever take and 
interpret them otherwise than according to the unanimous 
consent of the Fathers. 

"I also profess that there are truly and properly Seven 
Sacraments of the new law, instituted by Jesus Christ our 
Lord, and necessary for the salvation of mankind, though not 
all for every one : to wit, Baptism, Confirmation, the Eucharist, 
Penance, Extreme Unction, Order, and Matrimony : and that 
they confer grace : and that of these, Baptism, Confirmation, 
and Order cannot be repeated without sacrilege. I also receive 
and admit the received and approved ceremonies of the Catholic 
Church, used in the solemn administration of the aforesaid 
sacraments. 

"I embrace and receive all and every one of the things 
which have been denned and declared in the holy Council of 
Trent concerning original sin and justification. 
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" I profess likewise that in the Mass there is offered to God 
a true, proper, and propitiatory sacrifice for the living and 
the dead. And that in the most holy sacrament of the Eucha- 
rist there is truly, really, and substantially the Body and 
Blood, together with the Soul and Divinity of our Lord Jesus 
Christ ; and that there is made a conversion of the whole 
substance of the bread into the Body, and of the whole sub- 
stance of the wine into the Blood; which conversion the 
Catholic Church calleth Transubstantiation. T also confess 
that under either kind alone Christ is received whole and 
entire, and a true sacrament. 

" I constantly hold that there is a Purgatory, and that the 
souls therein detained are helped by the suffrages of the 
faithful. 

" Likewise that the Saints reigning together with Christ are 
to be honoured and invocated, and that they offer prayers to 
God for us, and that their relics are to be had in veneration. 

" I most firmly assert that the images of Christ, of the 
Mother of God ever Virgin, and also of other Saints, ought to 
be had and retained, and that due honour and veneration are 
to be given them. 

" I also affirm that the power of Indulgences was left by 
Christ in the Church, and that the use of them is most whole- 
some to Christian people. 

"I acknowledge the Holy, Catholic, Apostolic, Roman 
Church, for the mother and mistress of all churches ; and I 
promise true obedience to the Bishop of Rome, successor of 
St. Peter, Prince of the Apostles, and Vicar of Christ. 

"I likewise undoubtingly receive and profess all other 
things delivered, defined, and declared by the sacred canons 
and General Councils, and particularly by the holy Council 
of Trent. And I condemn, reject, and anathematise all things 
contrary thereto, and all heresies which the Church hath 
condemned, rejected, and anathematised. 
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"I, William Robert Brownlow, do at this present freely 
profess and sincerely hold this Catholic Faith, out of which 
no one can be saved : and I promise most constantly to retain 
and confess the same entire and inviolate, by God's assistance, 
to the end of my life." 

After this solemn profession, our Lord Jesus Christ by the 
mouth of His appointed priest absolved me from the chain of 
excommunication by which I had been bound on account of 
heresy and schism, and restored me to the Communion and 
unity of the faithful, to the one Body in which the Holy Ghost 
dwells, and to the Holy Sacraments of the Church into which 
I had been baptised but from which I had been so long an 
alien. 

I now come to the main subject of this Letter, viz. : — 

How and why I have become a Catholic. 

Here so many things crowd upon my memory that I hardly 
know where to begin, nor how to arrange what I have to say. 
At the risk of being not without reason accused of egotism, 
perhaps the simplest arrangement will be to relate how different 
truths have been brought home to me in various ways; and 
how, after trying every possible expedient to satisfy myself, I 
was at length constrained to come for " the light of life 99 to 
the only true representatives and ambassadors of Christ on 
earth, the priests of the Holy Roman Catholic Church. 

The first thing that very strongly called forth my sympathies 
towards Catholic Truth was the cruel and wicked persecution 
of Miss Sellon and her devoted band of Sisters at Devonport. 
The coarse and unmanly abuse in which some of the so-called 
Evangelical clergy at that time indulged, gave me an abhorrence 
of what is popularly called Protestantism : although it was 
not until I had read Mr. R. Wilberforce's important works 
on the Incarnation, Baptism, and the Holy Eucharist, that I 
had any clear notions of the true nature of the Sacraments as 
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unfolded in the 5th Book of Hooker's Ecclesiastical Polity. 
My views at the time of my entering the ministry, were, as 
may be supposed, exceedingly crude and defective ; and like 
most young clergymen I learned fer more from my flock than 
I was able to teach them. 

I speedily discovered that many a poor ignorant Methodist 
knew more of the things of God, of conversion of heart, of 
prayer, of spiritual joys and sorrows than I did ; and though 
my views about the Christian priesthood and sacraments were 
all true as far as they went, yet there was something wanting 
to make them come home to the hearts of these poor people f 
In common with most High Churchmen, I looked upon the 
doctrines of grace with great suspicion, and yet I was puzzled 
to find in Roman Catholic writers, as well as in the works of 
St. Cyprian and St. Augustine and other Fathers, the fullest 
recognition of the interior workings of grace in the souL About 
this time a clerical friend of mine wrote a Letter on Conversion 
which made a deep impression upon me ; and all the experi- 
ence of the early Evangelicals opened before me and excited my 
deepest sympathy. Adam's Private Thoughts was one of my 
favourite books. The memoir of the Rev. Robert Suckling 
was almost the only High Church book in which the doctrines 
of Conversion were clearly put forth ; and in my delight at 
finding what at once awakened a response in the hearts of the 
poor, I thought with him that I had discovered the secret of 
so many good men having " gone over to Rome " in search 
of what I believed I had found. A few months experience 
convinced me of my mistake. 

I soon found myself regarded with suspicion by Evangelicals 
because I had not, in embracing vital religion cast off my 
former belief in Sacraments : while on the other hand High 
Churchmen suspected my views of conversion as a re-produc- 
tion of the errors of Luther or Wesley. I can never be 
sufficiently thankful that at this time, when I had really no 
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gurer guide than my own crude ideas of the meaning of the 
word of God, I was led by an invisible Hand to study the acts 
of the Council of Trent. Those careful and precise definitions 
guarding the true doctrines of grace from the false exaggera- 
tions of Luther and Calvin, enabled me to see my way through 
many a difficulty, and saved me from falling into deadly 
heresy. 

I must also confess with gratitude the obligations I am 
tinder to a clergyman whom I can never cease to love, who 
first taught me the essential difference between the highest 
forms of piety among Evangelicals and Dissenters, and the 
true interior life of the Saints. I feel as strongly as he does 
even now that if Dissenters and Evangelicals could once have 
their eyes opened to understand that Jesus the Word made 
Flesh is the Bread of Life, they would renounce their denial 
of sacramental grace, and humbly embrace the only means of 
being conformed to the image of the Son of God. The piety 
after which Evangelicals are striving is the piety of the Old 
Testament, and they and their Puritan forefathers have 
naturally adopted Old Testament saints as their models. 
Sanctity, that better thing which God in these last days hath 
provided for us, that supernatural life which is hid with Christ 
in God is regarded as an antiquated superstition or as a pre- 
sumptuous attempt of man to save himself independently of 
Christ. Voluntary poverty, perpetual chastity,' and implicit 
obedience, although taught by word and example by our Lord 
Himself ; practised by Apostles and by a countless multitude 
of saintly men and women from St. Ignatius and St. Justin 
Martyr to the present day ; these are considered as unfit for 
the enlightened religion of the nineteenth century* and the 
sad instances of broken vows which occur in all periods of 



* I do not allude here so much to popular periodicals as to the expressed 
Opinions of men of such high standing in the Church of England as Dr. Hook 
fn his Live* of the ArchbuJwpt; I might almost add the Bishop of Oxford and 
Archdeacon Denison in the Oxford Gong™*** 
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Ecclesiastical history, are triumphantly paraded as evidences 
of the powerlessness of Divine Grace to exalt human nature 
into union with God. 

Closely connected with the idea of sancity are the means 
appointed for the acquiring it. Holy Scripture and the Fathers 
uniformly teach that the only way to be a saint is to be fed 
on the Incarnate Word, not by mere mental realisation of His 
person and work, but by a real and substantial union with 
Himself in the Blessed Sacrament. The deep conviction of 
this great mystery bore me safely through the many forms of 
false spirituality with which I came in contact in my wander- 
ings in search of truth. 

But the more convinced I became of the dignity and im- 
portance of the Blessed Sacrament, the more acutely did I feel 
the uncertain language about it in the formularies of the 
Anglican Church, and the greater difficulty had I in believing, 
as I knew I ought to believe, concerning it I remember 
as distinctly as if it happened yesterday, in the autumn of 
1855, 1 was praying for greater faith in our Lord's presence, 
and desiring to follow Him whithersoever He goeth ; when, 
in a moment, the Church of Rome was presented to my mind, 
and Jesus seemed to ask me, "Wilt thou follow me thither V 9 
At the same moment all the consequences presented them- 
selves — the loneliness, for I had not then a single Eoman 
Catholic friend, and the severing of all the ties which uncon- 
sciously bound me to the religion of my fathers — and I had to 
confess with shame that I had not counted the cost. From 
that day until after my reception into the Catholic Church, I 
never had a happy communion. I was always haunted with 
the aching doubt that perhaps after all our Lord was not 
really there. 

Now I do not wish to make more of this than it deserves. 
Interior calls often prove deceptive, because we know so little 
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how to distinguish the tree yoioe of the Holy Spirit, from the 
whispers of false spirits, or the cravings of our own human 
spirit. It is often insinuated, by way of accounting for the 
feet of so many earnest-minded persons joining the Roman 
Catholic communion, that the personal sacrifices which it 
usually involves are the very inducemnets to an enthusiastic 
mind to assume that the step is one to which God has called 
him. There is some truth in this insinuation, and I can only 
say for myself, that I was alive to this possibility from the 
very first. At the same time it must ever be borne in mind 
that the path which indulges and gratifies our own self-indul- 
gent nature, is cceteris paribus, less likely to be the heaven- 
ward course, than that which nature shrinks from. 

In this particular instance, looking back at the state of mind 
in which I was at that time, I do not see any other way in 
which the voice of God would have been so likely to have been 
listened to by me, as its coming directly in prayer. Logical 
arguments, or even historical evidence I should have probably 
put aside as unspiritual and carnal reasoning. And God knew 
the surest way of reaching my heart. However, having no 
fixed external test by which to try the spirit whether it was 
of God, I thought on reflection that it might be either a 
temptation, or else only a test of my sincerity ; and the only 
effect was to make me throw myself more fully into my work 
and by giving up the use of some devotional books — such as 
Memoriale Vitce Sacerdotalis, which being by Roman Catholic 
Authors, I imagined might have indirectly influenced me— I 
hoped to get rid of all disquieting thoughts. 

After a few months a dear friend of mine became a Catholic 
and I was completely driven out of my notion that persons 
only " went over to Rome " because they had not been able 
to find peace with God, and hoped to obtain it there. This 
notion seems very absurd to me now, as it will to all Catholics 
who may read this Letter ; but it is not at all an uncommon 
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opinion among pious Protestants, most of whom know nothing 
whatever! of what good Catholics are and readily believe the 
most strange things about them. Some of my other friends 
also became what is called " unsettled and though I said 
very little about my own misgivings, yet every doubt men- 
tioned to me by others found a painful echo in my own heart. 
The "Denison Case" which was then pending made me see 
only too sadly that the living Anglican Church, as a body, did 
not believe in any Real and Substantial Presence of our 
Lord in the Holy Eucharist at all, however justly Archdeacon 
Denison and others might claim their right to interpret the 
Prayer Book and Articles*' in accordance with Catholic tradi- 
tion. I shall have occasion to refer to this matter fur- 
ther on. 

At the beginning of 1857, this teasing question, as I regarded 
it, was again forced upon my unwilling attention by some 
more of my personal friends becoming Catholics. I felt I 
could no longer refuse to consider it seriously, and therefore 
began to ask myself what solid reasons I had for not doing as 
my friends had done. The one chief question as it struck me at 
that time was that of Infallibility. Is the living church at 
this moment the infallible Teacher to whom all must submit 1 
If so, there is only one Christian Church which claims to be 
infallible, the Roman Catholic Church. I saw this consequence 
quite clearly even then, for in the face of the 19th and 20th 
Articles of Religion, I could not deceive myself into believing 
the Church of England to be infallible. If " the Churches of 
Rome, Jerusalem, Alexandria, and Antioch have erred," it 
was evident that the Church of England might err, and it was 
possible that she had erred in the very matters upon which 
she separated from the rest of the Catholic Church. As, how- 
ever, I still honestly believed that the Papal Supremacy and 
other Roman Catholic doctrines were unknown to antiquity, 
I fortified myself with Archer Butler's Reply to Dr. Newman's 
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Development*, and thought that the written Word of God 
was the only infallible guide, and that nothing was to be 
taught as of faith which could not be plainly proved from 
scripture. I cannot say that this thoroughly Protestant idea 
ever really satisfied me, but I thought it did ; and I wished 
to give my attention entirely to my parochial work and turn 
my mind from unsettling subjects. 

My parochial work, however, brought up the subject again 
in a totally different form. I cannot sufficiently thank God 
for making me in the midst of my own perplexities an instru- 
ment of good to others. It was the Word of God, as far as I 
knew it, that I preached, and many sinners were awakened 
and came inquiring earnestly, "What must we do to be saved?" 
I remember once asking an Evangelical clergyman of great 
zeal and of some power as a preacher, what he should say to a 
man who came to him with the confession that he felt himself 
a great sinner and wanted to be saved. He said, " I should 
tell him that the Son of Man was come to seek and to save 
that which was lost, and that he must feel himself a lost 
sinner" 

"Suppose," I replied, "he said he did feel himself 
lost 1" " Then," said he, "I should tell him to believe on the 
Lord Jesus Christ." "Suppose he said he did believe in 
Him, but tipuld not find any comfort or sense of safety ? n 
"Then," said my friend, " I should tell him that the Lord was 
to be found in the means of grace. He must come to Church; 
attend the Lord's Table, and above all he must study the 
word of God." "But/' I answered, "what if he could not 
read ?" " I should tell him to learn to read," was my friend's 
conclusion. 

Now 1 do not for a moment mean to say that such a miser- 
able answer to a soul yearning for salvation, is all that 
Evangelicals know of the Gospel of which they talk so flu> 

* If y only knowledge of this celebrated work vat from tte crttiea. I km 
never yet read the work itself. 
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ently, bat I never could find out that they had any mora 
definite mode of exercising w the ministry of reconciliation." 
The Wesleyan Methodists have a much more decisive way of 
answering the question. They incite the inquirer who sub- 
mits to their treatment to fervent cries for mercy until he feels 
within himself the happy emotions of confidence in his Saviour 
and love to God. No doubt many true acts of contrition 
have been thus elicited by the supernatural grace of God. I 
can bear witness to the consistent lives of many who have 
thus received a real change of heart. But my experience of 
Methodists and of Dissenters in general is that they shrink 
with a nervous dread from any deep examination of their past 
sins. I have known many " converted " people who, when 
the faot has dawned upon them that they were regenerated in 
their baptism, have been filled with confusion at the sight of 
their sins, and lost that peace of conscience which they had 
formerly enjoyed. When such cases came before me, what 
was I to do % Had the Church no provision for such as 
these? 

I never could find any authority in the Holy Scripture for 
a minister of Christ to direct penitent sinners after the Evan- 
gelical or after the Wesleyan method. The apostles replied 
to such questions in a clear and definite way. They always 
gave directions for baptism or absolution as the means by 
which the blood of Jesus Christ was to be applied to the 
individual souL And the Church of England, whatever her 
practice may be, certainly in the "Form and Manner of 
Ordering of Priests," in the " Order for the Visitation of the 
Sick," and in the exhortation in the Communion Service dis- 
tinctly teaches "the benefit of Absolution." I knew that 
going to confession had been a blessing to myself ; and though 
I was aware that I was in many respects most unfit to exercise 
this office, yet when directly applied to as I often was, I felt I 
had no right to refuse to exercise in behalf of those committed 
to me, that power which (if I were a priest at all) had been 
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conferred upon me. 1 had an uncomfortable fear that I might 
be acting presumptuously, but I saw that God was using my 
ministrations in this way to the consolation and purifying of 
souls, and I treated my misgivings as temptations. 

The " Poole Case " opened my eyes to the danger I was 
incurring, and made me aware that I was not only liable at 
any moment to be held up to public execration, but that the 
very Bishop and Archbishop to whom I professed obedience 
would deny my right thus to exercise my ministry. Had I 
at that time known that it has been the doctrine of the Church 
from the earliest times, that no priest may give absolution 
without the license of the Bishop in whose diocese he may be 
to do so, I should probably have gone at once to the Bishop 
and resigned my curacy. High Churchmen think that the 
present Archbishop would decide differently if the "Poole 
Case " were to occur again. It may be so, but I know two 
clergymen who were both suspended by his Grace when Bishop 
of Bipon, for no other cause than that they heard confessions 
and gave absolution. The public have feir ground of com- 
plaint about the manner in which confessions are heard in 
the Church of England. There is no sort of protection against 
scandals which must arise while human nature remains what 
it is ; and the Anglican Bishops appear to wish that their 
clergy should practically ignore the only sacerdotal power 
which is expressed in the Ordinal rather than excite popular 
Protestant indignation by erecting public confessionals or. any 
other protection for clergy and their penitents. 

Whilst I was thus unwillingly made to feel the strange 
anomalies of the Anglican system, the efforts I made to prevent 
the conversion of several more of my friends to the Catholic 
Church obliged me again to look at the claims which she had 
upon my allegiance.* She was evidently either the church of 

* The trial* of a mind in it* progress to Catholicism, by Or. Ives, formerly 
Bishop of the Protestant Episcopal Church in North Carolina, awakened me to 
frets which I was never able satisfactorily to explain. 
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God or a vast system of falsehood I thought if I could only 
succeed in proving one doctrine of the Roman Church to be 
false it would destroy her claim to infallibility, and I need 
pay no more attention to the subject. The doctrine of the 
Papal Supremacy appeared to me at once the most important 
and the easiest to investigate. Canon Wordsworth in his 
Theophilu8 Anglicomus had assured me that " it is certain 
that the Bishops of Rome themselves for six hundred years, 
were so far from knowing anything of such supremacy as 
residing in themselves or in any one else, that Pope Gregory 
the First denounced the title Universal Bishop as arrogant* 
wicked, schismatical, blasphemous, and anti-christian ! ! !" 
(p. 295.) By the help of Bishop Hopkins, who writes in a 
far more Christian spirit than the offensively contemptuous 
Bishop Barrow, I succeeded in convincing myself that his 
Holiness Pius IX. exercises a jurisdiction over all Roman 
Catholic Bishops which was not exercised in the very early 
ages of the church. Still, the question came back upon me 
that this was not enough. I had declared by my Oath of 
Supremacy that " no foreign prelate hath or ought to have 
any jurisdiction, power, superiority, pre-eminence, or authority, 
ecclesiastical or spiritual, within this realm."t To prove this 
it was necessary to shew that the superiority and pre-emin- 
ence confessedly on all hands accorded to the Bishop of Borne 
from the earliest times by other Bishops was a matter of 
convenience, or of ecclesiastical arrangement, and not of 
divine right as the successor of St. Peter. 

In vain I laboured at my hopeless task. The Fathers 
seemed all to speak of the Apostolic See in terms which they 
never applied to any other See in Christendom. It was simply 
impossible for me to ascribe the dignity of this Church to the 

t The question proposed by Henry VIII. to Convocation and the Universities 
was, " Has the Bishop of Borne any greater Jurisdiction conferred upon him by God 
in Holy Scripture in this realm of England than other foreign Bishop whatsoever?" 
Seeing that Scripture says nothing about "the Bishop of Rome " or " this realm of 
England," it is easy to understand how a determined tyrant obtained the answer he 
required to toil artfully worded question. 
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ambition of its Pontiffs in the face of early ecclesiastical his- 
tory. If it had been ambition, a meek and humble saint like 
St. Gregory would have been the first to have repudiated any 
authority over his brethren which his predecessors might have 
grasped at. And yet, notwithstanding, St. Gregory's well- 
known denunciation of any one who shall call himself Uni- 
versal Bishop, I found him claiming and exercising power and 
jurisdiction over every Bishop in Christendom. 

It is painful to find a clergyman of the high character of 
Mr. J. C. Chambers, of St. Mary's, Crown-street, lending 
himself to the perpetuation of popular misrepresentations of 
the Great St. Gregory, in a sermon recently printed. The 
slightest acquaintance with this great Father's Letters, shew 
that though out of humility he disclaims the title of " Uni- 
versal Bishop,*' yet he acted invariably as the possessor of all 
that Pius IX. claims now. The following extracts will be 
sufficient to make this plain : — 

" For as to what they say of the Church of Constantinople, who can 
doubt that it is subject to the Apostolic See ? And this our most godly 
lord the Emperor, and our brother the Bishop of the same city constantly 
profess. At the same time, if that very Church or any other possesses 
anything good [i.e. in the way of ritual] I am ready to imitate them in 
the good thing and that my sons [minores] whom 1 forbid to act irregularly 
should do so too. For he is foolish who thinks that because he is the head 
[primum] he may scorn to learn good which he sees."* 

Again : — 

As to his [the Primate of Byzacium, in Africa] saying that he is 
subject to the Apostolic See ; if any fault is found in Bishops I know not 
any Bishop who is not subject to that [See]. But when their fault does 
not require [the exercise of this authority] all, according to the rule of 
humility, are equal."f 

St. Gregory's Letters to St. Augustine the Apostle of 
England, given in Bede's Ecclesiastical History^, shew dis- 

* St. Greg. M. lib. ix. Ind. 2, Epist. 12. t lb. Epist 59. 
t Translated in Bohn'a Librarj. 
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tinctly the powers of which this saintly Pope believed himself 
in possession ; and oblige us to regard his strong language to 
John of Constantinople as only an argumentum ad Jtominem. 
If he, the successor and representative of St. Peter, had never 
used this title though offered by a General Council, how 
arrogant and impious was it for another Bishop to assume it ! 
This was to me some years ago the obvious meaning of his 
words. 

The 4th General Council of Chalcedon (a.d. 45 1 ) received 
and inserted in its Acts, libelli from a priest, two deacons, and 
a layman against Dioscorus Patriarch of Alexandria, each 
addressed : — " To the most holy Leo, beloved of God, the 
waiver sal (oiKovptviicy) Archbishop, and Patriarch oj great 
Borne; and to the holy and universal (olKovfuvuc^) Synod of 
Chalcedon, which is assembled by the will of God, and His 
holy commandment?' 

The same Council in pronouncing sentence upon Dioscorus, 
says : — 

"Wherefore, the most holy and blessed Archbishop of great and old 
Borne, Leo, through as and through the present holy Synod, in nnion with 
the thrice blessed Apostle, worthy of all praise, blessed Peter, who is the 
Bock and Foundation of the Catholic Church, the basis of the orthodox 
Faith, hath deprived him of his episcopate, and also cast him forth from 
every priestly dignity, &c." 

This is one of the Councils the Church of England professes 
to acknowledge. 

Dr. Pusey asserts that " St. Irenaeus refers to Rome in no 
other way than he does to the Asiatic Churches, or any other 
which had had the Gospel preached to them by Apostles."* 
It may seem presumptuous in me to dispute a statement 
coming from such a quarter, but I would ask any candid 
reader to judge for himself whether St. Irenseus bears out 
that assertion. I place in parallel columns the passages 
referred to by Dr. Pusey : — 
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CHURCH OF ROME. 

Haer.iii,2— Bat since it were very 
long in this space, to enumerate the 
successions of all Churches, we will 
by setting forth the traditions and 
the faith preached to all men, which 
that very great and ancient Church 
well-known to all handed down 
even to us by succession of, Bishops, 
put to shame all those who in any 
way, cither by self-pleasing, or vain 
glory, or blindness and evil mind, 
make unlawful conventicles. For 
with this Church on account of its 
more powerful principality it is 
necessary that all the Church should 
agree, that is, those who are be- 
lievers everywhere, in which 
[Church] is preserved, by those 
who are everywhere, the tradition 
which is from the Apostles. 

Chap. 3.—" When the blessed 
Apostles had founded and built up 
the Church they delivered the 
Episcopate to Linus for the ad- 
ministration of the Church. Of 
this Linus Paul makes mention in 
his epistle to Timothy. To him 
succeeds Anacletus; after him in 
the third place from the Apostles 
Clement obtains the episcopate, 
who also saw the Apostles them- 
selves and conferred with them, and 
•since he had as yet the famous 
preaching of the Apostles and their 
tradition before his eyes, he was 
not alone, for many who had been 
taught by the Apostles still sur- 
vived. Under this Clement no 
small dissension having arisen 
among those brethren who were at 
Corinth, the Church which is at 
Borne wrote a most powerful letter 
to the Corinthians, calling them 
, together to peace, repairing their 
faith, and declaring the tradition 
which they had so lately received 
from the Apostles." 



CHURCHES OF ASIA. 
Haer. iii, 4. — And Poly carp, too, 
not only having been instructed by 
the Apostles, and having lived con- 
tinually with many who had seen 
Christ, and having also been ap- 
pointed by Apostles Bishop in Asia 
in the Church at Smyrna, whom 
we too saw in our earliest youth 
(for he continued long, and when 
very aged, departed out of life, 
having borne in martyrdom a 
glorious and most illustrious testi- 
mony), uniformly taught these 
things, which he had learned from 
the Apostles, which also the Church 
hands down, which also alone are 
true. To these things all the 
Churches in Asia bear witness, and 
they who until now have succeeded 
Polycarp, who was a much more 
credible and surer witness of the 
truth than Valentinus and Marcion 
and the rest of the evil minded. For 
he it is, who, when he came to 
Rome in the time of Anicetus, con- 
verted many of those heretics whom 
we have mentioned above to the 
Church of God, declaring that he 
had received this one and only 
truth from the Apostles, which the 
Church also handed down.'. . . 

" There is also a most power- 
ful epistle of Poly carp's written to 
the Philippians, from which those 
who wish and who care for their 
salvation may learn both the cha- 
racter of his faith, and his preach- 
ing of the truth. 

" Moreover the Church which 
is' at Ephesus founded indeed by 
Paul, but with which John resided 
down to the time of Trajan, is a true 
witness of the tradition of the 
Apostles.'' 
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Now, I ask, is l)r. Pusey's very positive assertion justified 
by St. Irensens* words ? If we go back a step further, and take 
the writings of St. Ignatius, the martyr Bishop of Antioch, 
the friend of Polycarp and the^disciple of St. John, the same 
difference between Home and all other Churches strikes one in 
the very titles of his epistles : — 



TO THE CHURCH OF 
ROME. 

"Ignatius, who is also called 
Theophorus, to the Church which 
hath obtained mercy in the majesty 
of the most high Father, and His 
only Son Jesus Christ; beloved and 
illuminated through the will of 
Him who willeth all things which 
are according to the love of Jesus 
Christ, our God ; which also presides 
in the place of the reyum of the 
Romans', worthy of God, and of 
all honour, and blessing, and praise; 
worthyjto* receive that which she 
longs for; pure, and pre-eminent 
in charity; bearing the name of 
Christ, and of the Father; which I 
salute in the name of Jesus Christ 
the Son of the Father: to those 
who are united both in flesh and 
spirit to all His commands, and 
wholly filled with the grace of God 
and entirely cleansed from stain of 
any other doctrine, be all undented 
joy in Jesus Christ our God." 



TO THE CHURCH OF 
EPHESUS. 

" Ignatius, who is also f called 
Theophorus, to the Church which 
is at Ephesus in Asia, worthy to be 
called happy, blessed through the 
greatness and fullness of God the 
Father, and predestinated before 
the world began to a glory incor- 
ruptible and that fadeth not away, 
being united and chosen through 
actual suffering according to the 
will of the Father and Jesus Christ 
our God, all happiness by Jesus 
Christ and His undefiled grace." 
To the Trallians. 

" Ignatius . . to the holy Church 
beloved of God the Father of Jesus 
Christ, which is at Tralles in Asia, 
&c." 

To the Philadelphiam. 
"To the Church of God the 
Father and the Lord Jesus Christ 
which is at Philadelphia in Asia, 
&c. 

To the Magnesians. 
" I salute the Church which is 
in Magnesia, near the Meander." 
To the Smyrneans. 
"To the Church of God the 
Father and the beloved Jesus Christ 
which is in Smyrna in Asia, &c." 



It was true that I did not find an explicit statement of the 
prerogatives of the Roman Church, but there is nothing in- 
consistent with these prerogatives ; and it would be as reason- 
able to say that the clergy of the Church of England do not 
believe in the existence of God because one never hears a 



Digitized by 



27 



sermon proving it, as to infer from the comparative silence of 
the early Fathers that they did not acknowledge the Primacy 
of the Holy See. I could not conceal from myself that the 
evidence for the Bishop of Rome's superiority over all other 
bishops, appeared at least as strong as that for infant baptism. 
It is not a kind of evidence to compel belief, but when we go 
back in spirit and mingle with the crowd that follows the 
footsteps of Jesus of Nazareth, the gracious words, "Suffer 
the little children to come unto me and forbid them not," are 
quite sufficient to constrain Christian parents to bring their 
little ones to His representatives on earth now ; so the words 
of our Lord to Peter giving him the keys of the kingdom of 
heaven, promising that his faith should not fail, and commit- 
ting the flock for which He died to his pastoral care, are quite 
sufficient to assure a believing heart that the successor of St. 
Peter is in possession now of all the powers that our Lord 
conferred on the Prince of the Apostles. That these extraor- 
dinary powers and privileges might be abused for purposes of 
worldly ambition was to be expected ; for Bishops and Popes 
are not exempt from the frailties of human nature, and the 
great Apostle himself once did that for which St. Paul asserts 
" he was to be blamed." Again and again did our divine 
Redeemer warn His Apostles against the pride which is the 
especial snare of high prerogatives, and history has shown the 
necessity of the warning ; but it would be a strange perversion 
a preacher's exhortation to an earthly prince that he should 
of humble himself in proportion to his exalted station, to infer 
from this that it was the sovereign's duty to abdicate his 
kingdom and his crown. 

Of all the books that I ever read bearing on the Papal 
Supremacy none made so deep an impression upon me as 
Mil man's History of Latin Christianity. While the sceptical 
tone in which it is written made me ashamed of a Church 
which could allow one of her great dignitaries to hold opinions 
so repugnant to the very principles of Christianity, I could 
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not but wonder at the powerful because unconscious testimony 
that very interesting work affords to the Divine character of 
the Papacy. I saw that, whenever the Popes adopted worldly 
policy, and formed strong political combinations, their schemes 
almost invariably came to naught ; but when in the helpless- 
ness of apparent weakness they fell back in faith and prayer 
on the divine promises given to St. Peter, fierce barbarians 
and rude conquerors bowed down before their words and 
acknowledged an authority which stood between them and the 
gratification of their strongest and most untamed passions. I 
asked myself, could God thus again and again give His sane* 
tion to a lie 1 And where except in the words of our Lord to 
St. Peter is to be found the origin of this mysterious power ? 

The more attentively and prayerfully I studied Holy Scrip- 
ture upon this point the more impossible did the Protestant 
explanation of our Lord's words to St. Peter become. Dr. 
Moberly, in his "Sayings of the Forty Days" page 162, 
exactly expresses my own conclusion : " When we look into 
the Gospels and examine the passages in anticipation of the 
Church and its constitution in these respects, it is impossible 
to deny that there are several which seem to portend some 
kind of eminency or superiority of St. Peter above the other 
Apostles." Dr. M. thinks that the Acts and the Epistles 
modify this conclusion, but it seemed to me natural to expect 
that apostolic humility would conceal the greatness of its 
authority except where it was absolutely necessary to put it 
forth. St. Paul implies this in the words " though I should 
boast somewhat more of our authority which the Lord hath 
given me for edification, and not for your destruction, I should 
not be ashamed." * And it is in perfect accordance with this 
apostolic humility that St. Gregory the Great sets forth St. 
Peter's conduct as an example to all in authority : " Although 
Peter had received power over the kingdom of heaven, so that 



* ii. Cor, x. 8. 
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whatsoever he boxind or loosed on earth were bound or loosed 
in heaven ; he walked on the sea, his shadow healed the sick, 
he slew sinners with a word, he raised the dead with a prayer; 
and because he had entered in to the Gentile Cornelius at the 
admonition of the Spirit, a question was raised against him by 
the faithful as to why he had entered in to the Gentiles and 
eaten with them, and why he had received them to baptism. 
And yet this same first of the Apostles filled with such grace 
of gifts, endowed with such power of miracles, answered the 
complaint of the faithful not by the exercise of power but by 
giving his reasons, and expounded the matter in order how a 
certain vessel, &c. . . . For if when he was blamed by the 
faithful he had regarded the power which he had received in 
the holy Church, he might have answered that the sheep 
which had been committed to him should not venture to find 
fault with their own pastor. But if on the complaint of the 
faithful he had said anything of his own power, he would not 
have been then the teacher of meekness. He soothed them 
therefore with a humble explanation, and on the matter com- 
plained of he even produced witnesses, saying, 'There came 
with me these six brethren which are here.' If, therefore, 
the Pastor of the Church, the Prince of the Apostles, the 
special worker of signs and wonders, did not disdain in the 
case of himself being found fault with humbly to give his rea- 
sons, how much more ought we sinners, when we are found 
fault with for any thing, humbly to soothe our reprovers with 
a lowly explanation." t 

This reasonable explanation appeared to account for all the 
conduct of the early Popes. They never denied any single 
prerogative which is possessed by the Holy Father now. They 
simply did not think it necessary to put forth those powers 
which the wants of the Church in later ages required, and 
which are all contained in the commission of St. Peter. 



t St. Greg. Magn. Epist. xlr., Ad Theoctistara. 
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My entire failure thus to convict the Church of Rome of 
positive error on the matter of the Supremacy made me fear 
that, upon other points on which I had been taught to regard 
her as wrong, I might also be mistaken. The painful fact that 
the Church of England in Convocation and through the Uni- 
versities had as a body refused to sanction any of Queen 
Elizabeth's Reforming measures, and that it was only when 
all the then existing bishops were deprived of their sees, that 
the Queen had been able to bring about a change in religion 
by Acts of Parliament and Royal Proclamations, after which 
the new hierarchy were intruded into the vacant sees in defiance 
of all ecclesiastical tradition, — this began to break in upon 
me as an entire cutting away of the ground on which the 
Church of England rested, and drove me to ask the desperate 
question whether after all Calvinism might not be true. Still 
I saw men wiser and better than myself in every way seem- 
ingly satisfied with their position, and I resolved to leave no 
stone unturned to obtain their calm contentment with the 
Church of my youth and of which I was a minister. Often 
for months together I never opened a book in which the 
Roman Catholic question was discussed or hinted at. I hoped 
prayer and study of scripture, with the intensely engrossing 
work of attending to the souls of others would in time lead 
me to some satisfactory solution of the question. I thought 
of the desolation and perplexity into which so many earnest 
and true hearted persons who had trusted me fully would be 
plunged were 1 even to hint that I had any doubts ; and I 
was even presumptuous enough to say that I would not pur- 
chase my own salvation at the risk of unsettling their faith. 

I am quite prepared for the charge of dishonesty. It may 
be said that I ought not to have gone on ministering in the 
Church of England when I .had serious doubts of her position. 
But I must ask you, my friends, to remember that these 
doubts were never wilfully indulged, they were the greatest 
pain and anguish to me ; and I thought if any person were 
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able to find truth and peace in the Church of England, I might 
find it if I waited patiently, and perhaps these difficulties 
were only the just chastisement for my sins, or the destined 
means for preparing me for more extended usefulness to others. 
It appeared to me that what satisfied men like Dr. Pusey and 
Mr. Keble ought to satisfy me, and that it was presumptuous 
in me to enter upon so vast a subject with such insufficient 
preparation both of heart and intellect. 

The necessity of arming those who looked to me for advice 
against the insidious proselyting efforts of the Plymouth 
Brethren, the most logically consistent and yet the most des- 
tructive of all Protestant sects, obliged me again to give my 
attention to controversy. I mastered the whole of the Plymouth 
Brethren system in all its details, studied over again very 
carefully the Gospels and the Acts of the Apostles, and traced 
the history of the Church from the day of Pentecost with 
special reference to the plausible reasonings of this self-satisfied 
little sect which professes to be the true centre of Christian 
unity. The Plymouth Brethren, however, impressed one 
truth upon my mind for which I thank them most sincerely. 
They made me discern more clearly than I had done before 
that all those who believe in our Lord Jesus Christ can only 
be divided one from another by that which is merely of man, 
and hence the Church must have a divine authority for all 
which she requires as conditions of communion. The neces- 
sary consequence of this is that all must unite in that one only 
Church which claims to be a divine teacher now in this nine- 
teenth century, or else that every man must pare down his 
own notions of the truth to the smallest possible amount that 
can be considered necessary. 

It is a great mercy that men do not generally follow out 
their theories to their logical consequences, but that the con- 
clusions of our reason are modified by our instincts and habits. 
This saves us from hastily acting upon false principles, although 
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it also makes us slow to act upon true ones. The only imme- 
diate effect of my investigations at this time was the Course 
of Lectures on Church History which were afterwards pub- 
lished. 1 am surprised to see how little there is in those 
Lectures which I should alter if I had to write them now. As 
far as they go, though they do not contain the full truth, yet 
the germ of the whole is there, and there is not a sentence 
which really tells against the truth as I see it now in the 
light {of the Church. The result at the time was to call off 
my attention from the claims of Rome, but I was uncon- 
sciously collecting facts which were of the greatest use to me 
afterwards. 

When, after spending a winter abroad on account of my 
health, I entered upon my duties at Torquay, my mind was con- 
siderably more free from perplexity than it had been for some 
time. Relaxation from work and from the perpetual recur- 
rence of religious questions, enabled me to look at things more 
cheerfully. I was persuaded that the Church of Rome prac- 
tises and teaches certain things now which were not taught 
or practised in the early Church. This is the ground upon 
which most High Churchmen are standing, and it rests for its 
sole support on the denial of any development of doctrine 
since the days of the Apostles. Quod semper, quod ubique, 
quod ab omnibus : " That which hath been believed every- 
where, always, and of all men." This was the golden rule 
which I repeated to myself and to others. I need not say 
anything of my life or teaching during the two years and a 
half I spent in a place which is full of sweet and tender re- 
collections to me . If kindness, a devout and attentive people, 
true and loving hearts, earnestly desiring to know and to do 
the will of God, could bind me ; if the success of my minis- 
trations could encourage me, and the wants of those whom 
sickness or sorrow had prepared to receive the seed of the 
divine word could interest me — and I know nothing that 
could bind, encourage, and interest me more — all this Ihad 
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at Torquay. My public teaching with its faults and incon- 
sistencies must answer for itself. With the exception of a few 
presumptuous sentences against the Holy Roman Church of 
the true character of which I was really ignorant as most 
other Anglicans are, I am surprised to think how very little 
there was in my public preaching that I would wish unsaid. 
I do not think either Evangelicals or Dissenters will accuse 
me of not having " preached the Gospel," and my doctrinal 
statements were nothing more than the language of the 
Fathers modernised. To the best of my ability I acted upon 
the rule sanctioned by the Convocation of 1571 and confirmed 
by the authority of Queen Elizabeth : — 

" Let preachers above all things be careful that they never 
teach aught in a sermon to be religiously held and believed 
by the people, except that which is agreeable to the doctrine 
of the Old or New Testaments ; and which the Catholic 
Fathers, and ancient Bishops have collected from that very 
doctrine." 

And yet I could not do this fully. I found continually 
that the Fathers interpreted Holy Scripture in a way which 
was quite inconsistent with the Articles of the Church of 
Englandi For instance, the 31st Article declares, "The 
sacrifices of Masses, in the which it was commonly said that 
the Priest did offer Christ for the quick and the dead, to have 
remission of pain or guilt, were blasphemous fables, anoV 
dangerous deceits." St. Cyril, of Jerusalem, who delivered 
his Catechetical Lectures about A.D. 347, soon after the Council 
of Nice, explains the Liturgy to his Catch umens in a way 
that is perfectly applicable to the Roman Mass, but utterly 
inconsistent with the Anglican Communion Service or the 
Article quoted above. He says : — * 

** Then we call upon the merciful God to send forth His Holy Spirit 
upon the gifts lying before Him; that He may make the bread the body 

• Lect. xxiii. 7—10. Oxf. Trans. 
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fthS^ J* 6 winc the blood of Christ; for whatsoever the Holy 
Ixnost has touched is sanctified and changed. 

ODoiftW 1 ? 1 the 8 P iritDal sacrifice is perfected, the unbloody service 
pu inat sacrifice of Propitiation, we entreat God for the common peace 
SlE* V> U ^ » ?°T ^ tranquillity of the world ; for kings, for soldiers and 
tor the sick, for the afflicted, and in a word, for all who stand in 
01 succour we all supplicate and offer this sacrifice. 
u 9 Til*** 

ng . fi " "JJ 1 we commemorate also those who have fallen asleep before 
s^drntm at . narchs » Prophets, Apostles, Martyrs, that at their prayers 
behalf ^7 *? tl °J 1 God would receive our petition. Afterwards also on 
and in a a • y Fathers and Bishops who have fallen asleep before us, 
that it w'lTtL 0 * a11 who in pa8t years have fallen as,ee P amoT| g U8 » believing 
cation im a verv great advantage to the souls, for whom the suppli- 
ia put np, while that holy and most awful sacrifice is presented. 

manv°8a^ nd u to P cr8UI| de y° n D 7 an illustration. For I know that 
with sin ' - at k a 80111 P rofitcd wnicn departs from this world either 
surelv if °i, wltllou . t sin8 « if ifc be commemorated in the prayers? Now 
their c*\* W . n a king Dad banished certain who had given him offence, 
those n i? 60 !? 0118 8nonld w <» v e a crown and offer it to him on behalf of 
xnents? T u ven £ eance » would he not grant a respite to their punish- 
those wh 6 same w »y we, when we offer to Him our supplications for 
but off nave fallen asleep, though they be sinners, weave no crown, 
v_ f L ?P Christ, sacrificed for our sins, propitiating our merciful God 
both for them and for ourselves." 

. ^ B "^aa therefore unable to preach what the Fathers taught 
mi all its fullness, I carefully poured the living waters that 
owed through them into the broken cisterns of Anglican 
formularies, and what could not be supported by the»Prayer 
Book and the Articles fell to the ground. Not even in my 
own mind did I allow myself to believe in any truth unsanc- 
tioned by the Church of England, although I often had serious 
misgivings as to the safety of rejecting Patristic teaching out 
of deference to a Church which disclaimed its own infallibility. 

Perhaps the greatest difficulty I had was to teach little 
children what they meant when they said, " / believe in the 
Holy Catholic Church/ 1 I never met with a High Church- 
m&ti yet who could give a simple practical explanation of this 
Article of our Faith which a child could understand. St. 

gives a very plain reason for it : " The faith has delivered 
to thee by way of security the Article ' And in one Holy 
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Catholic Church,' that thou mayest avoid their wretched 
meetings, and ever abide with the Holy Church Catholic in 
which thou wast regenerated. And if ever thou are sojourn- 
ing in any city, inquire not simply where the Lord's house is 
(for the sects of the profane also make an attempt to call their 
own dens, houses of the Lord,) nor merely which the Church 
is, but where the Catholic Church is. For this is the peculiar 
name of this holy body, the Mother of us all, which is the 
Spouse of our Lord Jesus Christ, the only Begotten Son of 
God, &c." * 

Yes ! there is a power which strikes not one chord but 
many, I may say all the true chords of sympathy in the 
heart at the very mention of the name " Catholic." It 
calls up in our memory the early confessors and martyrs 
before their persecutors proclaiming boldly, " Christian is my 
name : Catholic is my surname." But there is only one body 
of Christians in the world who can use it without a sense of 
unreality. Protestants properly so called hate it while they 
fear it; Anglicans have in vain tried to combine it with 
their own insulated position, but the term Anglo-Catholic 
has already well nigh died out; the Eastern Churches with 
the unerring instinct of schism have substituted for it either 
the name of their respective sects, or the self-exalting title of 
* Orthodox/ It remains now as in the days of St. Cyril and 
St. Augustine, the peculiar title of one people who are recog- 
nized by it in every quarter of the globe. St. Augustine's 
reasons for remaining in the Catholic Church are those which 
bind her children now. "The agreement of peoples and 
nations keeps me there ; her authority founded by miracles, 
nourished by hope, increased by love, strengthened by anti- 
quity keeps me there ; her succession of priests, from the very 
See of Peter the Apostle to whom the Lord after his 
resurrection committed His sheep to be fed, down to the 



* St. Cyril, Jeruf., Cat Lect. xvlii. 26. Oxf. Trtaf. 
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present episcopate keeps me there ; lastly, the very name of 
Catholic, which not without a cause among so many heresies 
that Church alone possesses, so that although all heretics 
wish themselves to be called Catholics, yet if any traveller 
were to ask where the congregation meets at the Catholic 
Church, none of the heretics would dare to shew him either 
his own Church or house."* 

These and many other passages from the Fathers pressed 
upon my con science ; but owing to my very limited knowledge 
of their writings, I thought that, perhaps, they might be 
explained, as in fact they are explained away by learned 
Anglican divines. 

Thus I went on learning and teaching Truth as best I could, 
and striving to promote holiness of life and unity among 
Christians. My tranquillity was disturbed somewhat by the 
" Essays and Reviews," and Bishop Colenso's works ; I was 
startled to see how readily educated and professional men 
adopted the infidelity so scantily veiled in these writings ; and 
though it was encouraging to read the learned replies that 
were given to their objections, yet the apparent inability of 
the Church of England to preserve the faith and to meet new 
heresies opened up old questionings which I had trusted would 
not again disturb me. Nevertheless, I caught eagerly at every 
indication of life in the Church of England, both at home 
and abroad, and I clung to the hope that a body which con- 
tained so many good and devoted men, and in which so 
remarkable a revival of the old Catholic doctrine was spread- 
ing, not only in towns and among intellectual people, but in 
remote villages and among persons of all classes thoroughout 
the length and breadth of England and her colonies — that 
such a body must have something divine in its constitution. 
Circumstances soon forced me to put this vague hope to a 
practical test. 



B. Aqgustin«. Contr. fipitt. Mui, lib. 1., c. 6. 
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At the beginning of this present year of grace, 1863, the 
conversion of a clergyman of greater age and standing than 
the generality of Catholic converts, obliged me again to ex- 
amine my own position. On former occasions the " Roman 
question " had presented itself to me as a matter for my own 
personal consideration, but had appeared rather to take me 
away from my own immediate duties. This time it presented 
itself in the very path of my duties. I had to answer the 
difficulties of others, the anxious inquiries of true and devout 
souls who simply wished to know the will of God and to do 
it. They had a right to expect a clear and definite answer 
from me, " for the priest's lips should keep knowledge and 
they should seek the law at his mouth.' ' If I could have 
said " I am infallibly certain that the Church of England is 
the only true Church, and I, as the representative of Christ 
bid you in His name regard your misgivings as the inspirations 
of an evil spirit, and put them away," they might have obeyed 
me. But neither I nor any other Anglican clergyman could 
use this language without the sin of presumption. Positive- 
ness and infallibility are totally different things ; and as every 
misgiving of others awakened an echo in my own heart, I 
trembled at the responsibility I was incurring by continuing 
to speak and act as if I had not a single doubt. Like the 
false prophets of Israel " I made others to hope that I would 
confirm the word ; " and I was incurring the woe pronounced 
upon those " who entered not in themselves and them that 
were entering in they hindered." It was in vain for me to 
tell people not to trust in me or in any man. I gave reasons 
out of scripture and the Fathers that had seemed to satisfy 
me, but I s«on found that persons who could not understand, 
or if they could, were unable to feel satisfied by my reasons, 
yet found a certain comfort in thinking that 1 was satisfied 
by them. Tertullian's warning sounded significantly to me 
and to them : " Thou who art seeking and art looking to those 
who are themselves also seeking, thyself in doubt being led by 
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those who are in doubt, thyself unassured by those who are 
unassured, thyself blind by those who are blind, must needs 
be led into the ditch. " * 

The only resource I had was to cast my increasingly 
intolerable burthen of responsibility upon Him who has said 
" Oome unto me and I will give you rest I found some 
degree of power in exhorting others to trust themselves with 
confidence to the sacred Heart of Jesus Christ, which is the 
same yesterday, to-day, and for ever, and which is still 
touched with a feeling for our infirmities. But I felt that I 
had resisted His call and might be resisting it still, though 
for the sake of others I prayed for light with the confidence 
that some way would open for me to go more fully into the 
important question than J had hitherto done. I was con- 
vinced I ought to bring matters to a point, and yet dreaded 
taking the responsibility of declaring my doubts and resign- 
ing my curacy. JFor if I were to do so, I feared the shock 
to the faith of others would be almost as great as if I had 
left the Church of England; and even if I eventually saw 
good reasons for remaining in that Church, I should not be 
able to efface the harm that the confession of my having had 
doubts would certainly cause. I could not at that time be 
sure that my doubts were not temptations ; and as long as I 
continued to minister I felt bound to treat them as such : 
this I did up to the very day of my leaving Torquay. 

Circumstances made it my duty to explain to my Incumbent 
the state of mind in which I was. The entire confidence and 
generous kindness with which he had always treated me re- 
quired openness on my part. I shall ever be grateful for the kind 
consideration he showed for me in the trying position in which 
my avowal placed him. After due deliberation and the advice 
of valued friends he came to the conclusion that his duty to 
lus congregation and to the Church of England made 



• Tertul. de Pnescr. beer. 
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deem it best for us both, that I should retire quietly from 
Torquay and seek advice upon the questions which troubled 
me ; and if my difficulties were removed I could return ; if 
not, it was better that I should leave at once, lest I might 
communicate my misgivings to others. It is due to the In- 
cumbent of St. John's that this should be known, for I should 
be extremely sorry that he should on my account be suspected 
of wilfully harbouring one who was unfaithful to the Church 
of England. 

It was an intense relief to me, in spite of the sorrow at 
leaving so many dear friends, to feel really free to enter upon 
the great question before me, Yet each step had been so 
plain, — I had had nothing to do but simply speak the truth 
and walk stiaight on without a single misgiving as to the right 
of what I had done, — that all excitement or fears about the 
result were taken away. And gradually as I approached the 
subjects wjbich I was about to examine my way became more 
and more distinct. I had the advantage of the advice of the 
most pious, devoted, and learned men that the Church of 
England possesses ; and they spared no pains to remove my 
doubts. 

I. The first subject to which I directed my attention was 
that of Infallibility, and whether the Church of Borne could 
be trusted when she had confessedly defined as Articles of 
Faith dogmas which were not Articles of Faith in earlier ages. 
The doctrine of the Immaculate Conception was the most 
obvious example. I had never been at all offended at the 
doctrine itself. I never could be certain that it was not true j 
indeed when one considered the Immaculate Nativity of St. 
John the Baptist, it was probable to say the least that divine 
grace had sanctified Mary the destined Mother of God from 
the first moment of her conception. • But my difficulty was 

• The testimony of Holy Scripture and of the Fathers is brought together in Bishop 
Ullathorne's " Immaculate Conception," Bichardsons, London, in a way which it 
•eenu impossible to gainsay. 
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at this becoming an Article of Faith after the lapse of ISOfr 
years. It seemed contrary to the rule of St. V incent, of Lerins, 
which is the watchword of all High Churchmen r Quod 1 semper, 
quod ubique, quod ab omnibus. I determined to fortify my- 
self by reading again St. Vincent's Treatise. And here the 
very ground' on which I was standing gave way beneath my 
feet. In chapter xxm. of the CornmonUorium 1 came upon 
these words : — 

** Bat peradventure some will say, shall we then hare no advancement 
of religion, in the Church of Christ ? Sorely let us have the greatest that 
may be. . . .but yet in such sort that it may be truly an increase of faith 
and not a change ; since this i&the Nature of an increase, thatmithen*- 
selves severally thiols grow greater ; but of a. change*, that something be 
turned, from one thing which it was, to another thing which it. was not* 
Fitting it is therefore that the understanding, knowledge, and' wisdom, as 
well of every man in particular, as of all in common ; as well of one aionB 
as of the whole Church in general, should by the advance of ages abun- 
dantly increase and go forward, bnt vet for all that, only in its own kind 
and nature; that is in the same doctrine, in the same sense, in the same 
judgment In this case let the religion of our. souls imitate the nature 
of our bodies,, which, although with process of time they deveTope and 
unfold their proportions, yet. they remain the same that they were. There* 
is great difference betwixt the flower of youth, and the ripenessr of age, 
yet the self-same men become old which before were young; so that 
although the state and condition of one and' the self-same man be 
altered, yet one and the self-same nature, one and the self-same; 
person, doth still remain. The limbs of infants be small, of 
young men, great, yet notf divers, but the same. So many joints as 
young children have, so many have they when. they be- men,;, and if any 
parts there be, which with increase of more mature years spring forth r 
those before were in man virtually planted in manner as me seed* so that 
no new thing do come forth in old men, which before had, not lam hid in 
them being children." (Oxf. Trans.) 

This passage expresses precisely the development contended, 
for by modern Catholic divines, and every single doctrine, of 
the Holy Roman Church will thus be found to be included in 
St. Vincent's rule, when that rule is understood as he himself, 
intended that it should be understood. Some learned Anglicans 
to whom I pointed out this passage refused' to accept Chapter 
xxin., and said it was St- Vincent's private opinion ; and I 
fear this is the way in which even High Churchmen treat thet 
Fathers ; they accept what they like and reject what they dis- 
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like, each according to hi& own judgment* And thus one 
portion of St Vincent's Treatise m lauded to the skies as an 
infallible rule, while another portion which explains the sense 
in which it is to be understood is ignored and condemned It 
was, however^ impossible for me to imagine that St. Vincent 
could contradict himself in the same short treatise, and my 
objections to development fell to the ground, and at the same 
time my belief in the present Infallioility of 4 flie Church 
became much more clear: 

tit my lieciures on Cnurcn fiistory I hatf unconsciously 
stated the true doctrine on this point. I nad saicf (p. 149) : — - 
"i*he creed of the Church was more ancient than any of the 
writings of the ftew Testament. Before" one single word of 
the Epistles or Gospels had been written tne faith was taught 
and handed down by a fiving traditioA whole and undefined. 
The sacred writings only put upon record the faith ones* 
delivered to the saints* and* unfolded' more fully the wisdom 1 
and knowledge of that truth which was and is in Jesus. And 
therefore, as the constitution of tne Church Was' unchanged by 
ttie publication of the sacred" writings, so it remained unchanged 
wheii plenary inspiration ceased, and the last Apostle passed 
within the veil .... The Hofy Ghost had not departed 
because feter, Paul, and John were no longer in the world ; 
the Words of Jesus had no limit but tne eiid of the Christian 
dispensation : * Lo I am witn you all days, even unto the eiid' 
of the world/* 

But where' were tliese teachers wto spote with an infallible 
voice 1 St. Irenseus and Tertullian fold me I should find them 
in the Roman Church. St. Augustine told me " for inquirers 
it is enough that there is one Catholic Church to which various 
heresies apply different names, while they themselves as they 
cannot deny, ar$ ertlled each by their own names. And hence 
it is given to impartial judgments to understand to whom the 
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name of Catholic, to which all aspire, ought to be assigned" * 
.... " Since then we see [she has] such assistance from God, 
such advancement, and such fruit, shall we hesitate about 
hiding ourselves in the bosom of that Church, which (on the 
confession of the human race) has, by the succession of Bishops 
from the Apostolic See, obtained the highest degree of 
authority." t 

2. Many doctrines, of the Catholic Church which are- 
difficulties to some were not any real difficulty to me. My 
experience of death beds compelled me to believe in some 
kind of Purgatory : and most people who think at all upon 
the subject have come to the same conclusion. It is to me 
one of the most consoling doctrines of the Church, whether 
one thinks of one's departed friends, or of one's own unfitness 
for the sudden transition to the unveiled presence of God. 

The Church from the beginning had taught me to pray for 
the dead. Human nature itself revolts against the dark 
Protestant ignoring of the practice of the universal Church, 

St. Augustine had taught me the essential difference between 
the CuLtU8 of the saints, and the Latria which is paid to God 
alone. % I never thought it .right myself while a member 
of the Church of England to invoke the saints, or even to say 
the Ave Maria ; but when I saw a saint like St. Bernard 
unable to find words sufficiently exalted to express his devo- 
tion to the Holy Mother of God, I felt certain that such 
devotion could not be really dishonouring or displeasing to 
our Lord. The fact is, no Catholic, however ignorant, makes 
the mistake. A priest assured me that out of 2,500 confes- 
sions he had never met with a single instance even of a child 
miqt.n.1n Tig the honour paid to the most exalted of created 
beings for the honour due to God alone. Catholics who use 
these devotions to the saints must surely know better what 

* St. Aug. De ntil. cred., c 9. tlb. c. 96. See the whole Tract 

t Contr. Faust lib. xx. c. 91. 
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they mean and what they do not mean by them than Protes- 
tants who do not use them at all. It would be strange if a 
Luther were more clear-sighted than a St. Bernard in what 
touched- the honour of God. It is no dishonour to the Head 
that the joints and bands should each have their appointed 
work to fulfil in that wondrous body which "fitly joined 
together and compacted by that which every joint supplieth, 
according to the effectual working in the measure of every part, 
maketh increase of the body unto the edifying of itself in love."* 

The principle of Indulgences seemed to me contained in St 
Paul's remission of the excommunicated Corinthian's term of 
penance t, and in the indulgences granted by confessors and 
martyrs in the times of St. Cyprian. 

3. Communion in one hind, which was one of my greatest 
stumbling-blocks, ceased to be so when I had learned that it 
is our Lord Jesus Christ Himself in His own Person that we 
receive in the blessed Sacrament ; and as His Body and Blood 
are living and cannot any more be divided, it is impossible to 
receive more by receiving under both kinds, or less by receiving 
only under one. But the Holy Eucharist would not shew forth 
the Death of Christ, or be a true Sacrifice, unless the Body and 
Blood were represented as in the state of separation that they 
were when He died upon the Cross ; and thus the command 
of our Lord is obeyed when all celebrating priests drink of 
that Chalice. 

4. This brings me to the point from which 1 started, and 
which is the great and essential difference between the Catholic 
Religion and Protestantism of every shade, the glorious doc- 
trine and blessed fact of the Real Presence of Jesus on the 
altars of the Church ; the literal fulfilment of the precious 
promise : " 1 will not leave you orphans : I will come to you. 

• Bph. it. 16. t * Cor. xi. 0. 
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Yet a little while and the world seeth Me no more : but vp 
see Me : because I live ye shall live also." 

If any one wishes to know what tfye Fathers, rrpm tfye death 
of St. John the Evangelist to tljLe fourth General Cpunci^ 
believed and taught concerning the Holv Eucharist> he cannot 
do better than read the extracts, from their works on 
this great mystery translated by Dr. Pusey, in his " Heal 
Presence from the Fathers." The calm testimony of saints long 
since entered into their rest is far more convincing to a candid 
mind jihan the arguments of an eager ^ontrqversialist, and 
the more we ]become imbued with the spirit of antiauity thp 
better able are we. ijp see our way through the contradictions 
of the present day. 

Suph a$ any rate, was my pwa view $ jmi jet wh$* 1 «fl te * 
upon and ffion fuU pf the ^entimenfe pf thp anpien^ inters, 
turned to tj^e Articjes an$ Communion Servipe <*f ttye CJmrct 
pjf Eaglan^ I was compelled tp aqjqwwledge tfjat $hev spoke a 
tp^y different language, J baye already g^ep. an instance in 
fte e^se of the ^ohawtfc Saprifttf, an$ J fcund ft ifte 
with the ^eal Presence. Jfc PWJ *as t |fritten a w#rle e*- 
jpressly tp shew that #u>isnpt ?<V 0* 
Knglaftd's fprnoujaries rightly nmJer^tQp4 4p e^ess, thp 
WWimp j^itb. J read that wprjc wi% great eare, an4 fya pnjjr 
thing ijb appeared tp me. tp prpye was, tfrpse ftrmujajiea 
were so constructed as not to exclude persons from ^pnestly 
holding a certain view of the Real Presence, provided that 
$|jey pepudiatecj &f^$$<mt&kii<m. la ordt* to da this the 
Jearj*ed author i* obliged to r*pws#at TicawBiJ^tatitiation as 
meaning spmetbing which m Boman Catholic would admit 
that it does mean, and also that the words in the Prayer Book 
mean that which no Pwtestent would allow that they wtm 
intended to mean. The, result as ntight be. expected, that 
only a very few persons are able toaeeept Dr. Pusey's position* 
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There are probably not three Bishops in Christendom who 
would agree with him. 

The simple fact is that wherever the word Trcvnsubstantic^ 
Hon* is rejected, the ancient faith in the Heal Presence is lost 
No one will pretend that the great body of Anglican clergy 
or laity believe in it> and yet it is pretended that this body ; 
which of all Christian communities claiming to possess 
Apostolical Succession alone denies Transubstantiation, is the 
one witness in the world for the true doctrine of the Real Pre- 
sence; All I can say is, that / never was able to find out what 
the Church of England meant me to believe and teach upon 
this most vital truth ; and I had but little difficulty in receiv- 
ing the Roman Catholic definition, when I knew that the 
Eastern Churches had declared that " the word Tramxubstan- 
tiation is not to be taken to define the manner in which the 
bread and wine are changed into the Body and Blood of the 
Lord," [which I suppose means the manner of the presence] 
"for this none can understand but God; but only thus much is 
signified, that the bread truly, really, and substantially becomes 
the very true Body of the Lord, and the wine the very Blood 
of the Lord. In like manner St. John Damascene, treating 
of the Holy and Immaculate Mysteries of the Lord, writes 
thus : — " It is truly that Body united with Godhead which 
had its origin from the Holy Virgin; not as though that Body 
which ascended came down from heaven, but because the bread 
and wine themselves are changed into the Body and Blood of 
God. But if thou seekest after the manner how this is, let it 
suffice thee to be told, that it is by the Holy Ghost ; in like 
manner, as by the same Holy Ghost, the Lord formed flesh to 
Himself, and in Himself, from the Mother of Grod ; nor know 
I aught more than* this, that the word of God is true, power- 
ful, and almighty, but its manner of operation unsearchable.' 0 
(Lib. 4., cap. nn. 7.)t 

• See the correspondence for the last few months in the Chunk JUvittv 
apoa this werf pefnt. 

t Blackmore's Doctrine of Russian Chnrch, p. 98. 
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f never could discover a time when the Reformed Church 
of England held the doctrine of the Real Presence. There was 
a period when all her clergy held baptismal regeneration, but 
belief in the Real Presence has always been confined to afew indi- 
viduals. To the end of the reign of Henry VIII. the Six Bloody 
Articles threatened death to anyone who denied Transubstantia- 
tion, and Archbishop Cranmer carried out the laws. ) But when 
those articles were repealed on the accession of Edward VI., 
and Convocation was refused any share in Parliamentary discus- 
sions on religion, a gradual change took place in the opinions 
of the reforming party. On December 14th, 1548, Cranmer 
astonished every one by denying the Real Presence altogether 
in the House of Lords, — as Traheron expressed it,* it was "all 
over with the Lutherans." And yet the Prayer Book of 
1549 which Cranmer had the chief hand in compiling is re- 
garded by High Churchmen as a perfect palladium of the 
true doctrine. It was not indeed sufficiently reformed to 
please Cranmer and Ridley, who procured in 1552 the estab- 
lishment by Parliament, of a Prayer Book which all High 
Churchmen admit to be positively heretical Ridley had shown 
his own disbelief in the Holy Sacrifice by demolishing the 
altars in St. Paul's Cathedral and in other London churches 
in 1550. t 

I had never studied very accurately the works of the Re- 
formers (with the exception of Jewell) until a few months 
ago ; so that I did not know until quite lately how entirely 
they differ from the teaching of the Early Church on the most 
fundamental principles of Christianity, and especially on the 
doctrine of the Holy Eucharist. As for Cranmer himself, 
Bishop Burnet had taught me more than ten years ago that 
he was not to be trusted on any doctrinal point. His own 

• Letters to Bollinger. 

t That there may be no doubt of hit meaning in doing this, his reasons are given 
In his works printed by the Parkex Society, p. 881. 
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answers to questions proposed by himself shew this to every- 
one who reads them. 

In answer to the question, "Whether the Apostles, 
lacking a higher power, as in not having a Christian King 
among them, made Bishops by that necessity or by Authority 
given by God ? " The first Protestant Archbishop of Can- 
terbury "thinks it was by that necessity, for he says that 
Christian princes appoint spiritual as well as civil 
officers under them. In the admission of many of these 
officers, be divers comely ceremonies and solemnities 

used, which be not of necessity for if such 

offices were committed without such solemnity they were 
nevertheless truly committed : and there is no more promise 
of God, that grace is given in the committing of the ecclesias- 
tical office than it is in the civil."* And again, " A Bishop 
may make a Priest by the scripture, and so may any Princes 
or Governors also, and that by the authority of God com- 
mitted to them, and the people also by their election, "t And 
in answer to " Whether in the New Testament be required 
any consecration of a Bishop or Priest, or only appointing to 
the office be sufficient?" He says, "Election or appointing 
thereto is sufficient." J 

There is a simplicity about these heretical statements which 
supersedes the necessity of any comment ; aud this is the 
compiler of the Book of Common Prayer! What wonder 
that in his examination before a committee of Convocation 
he should flatly deny the doctrine deduced by St. Hilary from 
the words, " As the living Father hath sent Me and I live 
by the Father, so he that eateth Me, even he shall live by Me." 



• Burnett Collection, Book 3., No. zxx. t quest 0. t lb., quest 11. 

t lb. quest 12. It is worthy of remark that Barlow, of St. Davids, the 
eonsecrator of Archbishop Parker agreed wUh Oranmer in these and other similar 
heretical statements* See bis words printed by Burnet. 
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I give Burnet's condensation of the Disputation printed at 
length by Foxe : — 



ST. HILARY. 
"Of the troth of the flesh and 
Mood Acre is no room left for 
donbt For now a<MH>rding both to 
the declaration of the Lord Him- 
self and oar mith, it is truly flesh 
And truly blood. And these, re* 
.ceived and drunk into us. cause 
that both we are in Christ and 

Christ if in us, Since He 

in whom we abide, abideth in the 
Father; and abiding in the Father, 
He abideth in us, and thus we 
advance to the unity of the Father j 
in that in Him who is in the Father 
by way of nature, according to His 
[Sternal] nativity, we also are by 
by wny of nature, since, He Him- 
self by way of nature abideth in 

Oft"* 



CRAMNER, 
u The similitude did not impart 
an equality, bat a likeness of some 
sort. Christ is essentially united to 
His Father, but believers are united 
to Him by grace and that in bap- 
tism as well as in the Eucharist.' f 

RIDLEY, 
"If you take really for vere, 
for spiritually, by grace and effi- 
cacy, then k is true that the natural 
body and blood of Christ is in the 
Sacrament vere et realtor, indeed 
and really; but if von take these 
terms so grossly, that yon would 
conclude thereby a natural body 
having motion to be contained un- 
der the forms of bread and wine 
vere et realiter, then really is not 
tile body and blood of Christ in 
the Sacrament, no More man the 
Poly Ghost is in the element of 
water in our baptism." { 



I cannot conceive how, in the face of the plainest statements 
of these two chief Anglican Reformers, High Churchmen can 
quote their works as agreeing with the ancient Fathers. It 
j# really just as dishonest as Mr. Isaac Taylor§ has shown the 
authors of the Homilies to be in their extracts from the 
fathers, using tljeir words to support that which their whole 
Jives and writings prove that they would never have sane* 

But admitting that the Real Rrceence and the Eucharistic 
Sacrifice were denied by the Reformers in the time of Edward 
TI., may it not be hoped from certain changes Queen 

• Dp Tria. YJJhf M, 15, t Burnet's Reformation, Part ty, Bk, 2, p, 6Q7. 
t Ridley's Work*, p. 875, Parker Society, 
i Ancient Christianity. I wovJa* reecrauaead all High Gaarofemea to Mad tail took. 
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JJJtoibetJi's Pjsyer Baok, in J5j65^ that the ancient doctrines 
of the presentee and the sacrifice were restored 1 Let us ex- 
amine the facte. Queen. Elizabeth was proclaimed Nov. 1 6th, 
1558. On Dec. 27th, the Queen isjsued an Order in Council 
forbidding priests to elevate the Ho^t. " Oglethcgrp, Bishop 
of Carlisle, standing ready to eay Mass before the Queen, she 
commanded him not to elevate the consecrated Host to prevent 
the idolatry that the people were then wont to commit ; but 
to omit the ceremony, because she liked it not. w * In vain both 
Houses of Convocation unanimously put forth a declaration 
stating, among other things : " that in the Sacrament of the 
Altar by virtue of the words of Christ duly spoken by the pries^ 
is present realiter un4er the kinds of bread and wine, the 
natural Body of Christ, conceived of the Virgin Mary, and 
also His natural Blood.'* The two TJniversities joined them 
in petitioning the House of Lords early in 1552 that no change 
in this or other doctrines might Jbe forced upon the people, t 
According to Froude three-fourths of the people of Englan4 
were Catholic. But Elizabeth Jiad the extraordinary energy 
which great and unscrupulous characters often possess, and %j 
means of the political complications In which all jparties were 
involved, she procured the passing of an Apt of Uniformity 
by which the Prayer Book of 1552 was restored " with an 
alteration of certain lessons to be used on every Sunday in the. 
year, and the form of the litany altered and corrected, and 
twp sentences only added in the delivery of the Sacrament to 
the communicants, and none other or otherwise."^ Before 
the passing of this bill hy a majority of three on May 1st, by 
an ingenious stroke of policy, out of 14 Bishops, 5 had been 
by imprisonment or otherwise, prevented from attending the 
House of Lords, although Strype has preserved a powerful 
speech against its first introduction made by Abbot Feckenham; 

r 1 \' i 1 

• Stiype's Annals, vol. i. p. 78. And yet Dr. Fuse? eadeayews to show that 
m prohibit* aad poUuqg to <fo wtta " ih* Morstfoft ttt ClrUt to It* tocnmmV* 
—Seal Presence, page 8U, 31$, 

♦ Cause's lecles. Hist. Part u. Book «. J i Hi., e. 1. 
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and also one by Scott, Bishop of Chester, who says that 
according to the new Liturgy no one could ever be certain 
that there is a valid Eucharist, because the priest reads the 
Consecration Prayer vrithout any taking of the Paten and 
Chalice into his hands, or doing as Christ commanded to be 
done in remembrance of Him.* It is not generally known 
that this defect remained unaltered from 1552 to 1662. 

And yet we are told that the Church of England now re- 
formed herself and put away the errors of Rome ! It was the 
Queen and Parliament that did the whole work long before 
Parker was made Archbishop of Canterbury. On May 18th, the 
14 Bishops, all who were then on the bench, were deprived for 
declining the Oath of Supremacy. Kitchen, of LlandafF, 
alone was afterwards induced to take the Oath, and suffered 
to retain his See. From their prisons, however, they 
warned their flocks not to communicate with those who 
read the new Liturgy, which was ordered to be read on 
St. John Baptist's day, but which "the popish priests, that is, 
the majority of them utterly refused/'t Cox writes to 
Wolfgang Weidner, on May 20th, 1559 : " We are thunder- 
ing forth in our pulpits, and especially before our Queen 
Elizabeth, that the Roman Pontiff is truly Anti-christ, and 
that traditions are for the most part mere blasphemies. At 
length many of the nobility and vast numbers of the people 
began by degrees to return to their senses; but of the clergy 
none at all. For the whole body remain unmoved, standing 
as stiff as a rock. ' Tanquam dura silex, aut stet Marpesia 
(mutes? as the poet sings." % 

It may be alleged that these violent proceedings were the 
work of the State and not of the Church. This is true if it 
be fairly understood. The real Church of England in its 
episcopate was in prison, a new body of clergy were brought 

• See Hansard's Parliamentary History, vol. i. Strype's Appendix; or Collier 
Part 2. Book 9. 

t Strype's Annals, c. xi. Jewel writes that "scarcely two at Oxford were of 
their [Protestant] judgment." % Zurich Letters, xi. Park. Soc 
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in, partly from abroad, and partly formed out of a few priests 
who were willing to apostatise from the old faith, and these 
did the Queen's will and pleasure, until she procured the 
Consecration of Dr. Parker. Verily the body thus formed 
was not the Church of England, and yet it is the sole parent 
of that great and respectable body now generally known by 
the name of the a Church of England and which, if the 
majority of every nation may express its religious convictions 
as it chooses, may in a real sense be called the Church of 
England. 

The present Church of England then opened her first Con- 
vocation on January 12th, 1562, when Nowell, the Protestant 
Dean of St. Paul's, the author of the present Catechism, 
preached on the advisability of putting to death as soon as 
possible the Catholic Bishops in the Tower. This Convocation 
approved of Nowell's long Catechism and gave it its Synodical 
sanction. That Catechism denied distinctly both the Real 
Presence and the Eucharistic Sacrifice. It is true that Parker, 
Guest, and especially Cheney, Bishop of Gloucester, had more 
or less strong leanings towards Lutheranism. The Queen 
was what would now be called " a better Church woman " than 
any of her Bishops. It is ludicrous to read their lamentations 
over her crucifix,* her vestments, and (the most cutting of all) 
her dislike of Bishops and priests having wives. Her own 
changing views may be read in the letters of De Quadra, in 
FroudVs last two volumes. But the views of Bishop Gueste 
have been made so much of by Dr. Pusey and Bishop Forbes 
of Brechin, that I was very anxious to read some of his works 
in order to satisfy myself whether much weight is to be 
attached to his Letter which they so triumphantly quote as 
the certain proof that the 28th Article, of which he was the 
Author, affirms instead of denying the Heal Presence. 

* It must be confessed the was hard to please. Poor Dean Howell offended her 
by a New Tear's Gift of a Prayer Book with pictures in it; and some time after' 
wards when preaching against images she ordered him to " Hold, no more of that." 




5i 

Sfaypet has preserved a letter of Bp. Gueste to Cecil, 
explaining the reason of the changes from fne first Prayer 
Book of Edward VI. He defends the discontinuance of the 
Eucharistic Vestments. " Because it is sufficient to use out a 
surplice in baptising, reading, preaching, and praying, there- 
fore ft; is enough for the celebrating the Communion. For if 
we should use another garment herein, it should seem to 
teach us> that higher and* letter things he given by it, than be 
given ty the other service; which tee must not believe, &c? 

How is this consistent with any true faith in the Real 
Presence T On other points his doctrine is equally unsatis- 
factory, e.g . " That Praying for the Deadfis not now used in 
the Communion, because it doth seem to make for the 
Sacrifice of the Dead And also because, as it is used in the 
First Book, it makes some of the faithful to be in heaven, 
and to send us mercy ; and some of them to be in another 
place, anct to lack mercy. As though they were not all alike 
redeemed,, and brought to heaven by Christ's merits." 

I think I have said enough to shew that it w«8 not with* 
out reason that. I came to the conclusion that England in the 
t6th century fell away from the faith of the early Church in 
the Real Presence of our Lord Jesus Christ m the Hoi; 
Eucharist. Here was a full and adequate- cause of all mf 
own misgivings and the. unsuccessful attempts of good men to 1 
bring back the lost faith without the word Tr&neubetontieUi&ri. 
It might be asserted that down to the year 1550 the Church 
of England as a body believed in Baptismal regeneration, 
but from her very foundation in Archbishop Parker she has 1 
never believed in< the Heal Presence. Individuals then oould 
retain their private views, and so they may now m r but it is, 



f Appendix, J?o. xiV. 
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and always has been ever since the separation from Rome, 
allowable, aye and much more than that, for any one of hef 
clergy to deny publicly that our blessed Lord is really present 
in the Anglican Sacrament And yet it is thought unkind of 
Catholics to express a doubt of the validity of Anglican 
Orders f Is it possible that Christ would thus commit Him* 
self to a body of men who avowedly disbelieve in Hfe 
presence f 

The Church of England possesses the external organization 
of a hierarchy and priesthood, the form of Baptism, Conr 
firmation, Absolution, and the Eucharist. Individuals believer 
in the realities to which these- forms witness; but the- body* 
whether of bishops, clergy or laity, do not believe. They 
""have a form of gpcBiness, but deny the power thereof. ,,r 
The Apostle's words sounded in my ears* " From such totm 
away" 

5i The fact of the Corn-cn of Ingfamf BetDg^ in heresy 
opened upon me more fully the more deeply* 1 studied the* 
History o ftk&Bffinmxtion. That history also made it very 
clear to me how she feH into heresy, and how she had' lost all' 
power of recovering the truths which have been and ftre being 1 ' 
one by one wrested from her. I had recourse* only to Profes'- 
tant writers and public documents, but they made me see? 
very distinctly that the 1 one cause and root of all' the confusion 
and destruction of faith and discipline in England was- Htt& 
separation from theHofy Stee.* 

Henry VIIL chose his time and opportunity with con- 
summate tact. If the accounts be true there was a strong: 
feeling of exasperation in the country against the licentious* 
manner in which many of the clergy and monks* were openly 

• I can only give a to? brief outline of the facts Which the stuffy of the public 
documents forced upon me. If the reader will- consult the- Statutes of the Bealfttf- 
and the Paper* printed byStrype, he will have a much dearer sense of what I only 
touch upon briefly here. 




54 



living * ; and the clergy, partly out of fear of Parliament, 
partly out of a cringing terror of the savage cruelty of the 
tyrant who had already entangled them in the snares of 
Prcemunire, threw themselves in abject submission at his 
feet, and while they anticipated his wishes by recommending 
separation from Rome, pledged themselves never to meet in 
Synod, nor to enact any Canons without the King's approval, 
They also petitioned him to revise or annul the existing Canon* 
as he thought fit.t 

Probably they had no conception of what they had done. 
To appease the wrath of a king they had given up to him 
the keys of the kingdom of heaven. But some were not so 
blinded. The aged Archbishop Warham, before he laid down 
upon his death-bed, wrote a solemn protest against all that 
had been done or might be done "in derogation of the Pope 
of Rome/'J Fisher, Bishop of Rochester, opposed each 
successive Act§ by which Henry proceeded to erase the name 
of the Pope out of the prayers, and books, and even the 
hearts of men. Every Bishop and priest was to preach 
openly against the Bishop of Rome's authority, and the 
sheriffs were commanded to see that the work was thoroughly 
done. A traitor's death was the only alternative. The grey 
head of Cardinal Fisher was laid upon the block, and the 
great Sir Thomas More gave up his life rather than deny 
what he well knew to be the foundation of Christian unity. || 
The sweet and blameless lives of the Charter-house monks 
could not save them from a cruel death, when they were 
unable to cast off their ancient faith. 

Henry and his Bishops had conceived the dream which 

* See Supplication of toe Commons, A.D. 1532* 
t See Collier BccL Hist Part n., Book 1. Their address ie preserred by Strype* 
App. No. zlx. 

% Burnet girt* H at length. Collect. Part in., Book No. 22. 
$ The repetition of these Acts and their increasing severity show how deeply rooted 
the Papacy was in the faith of England. 

V See his last letter to Cromwell. 
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floats eiren yet before the eyes of Anglicans. England was to 
have a Church of her own,* she was to set all nations an 
example of piety and orthodoxy. Even Gardiner, Heath, and 
Tunstall sat at the feet of this new Solomon, and learned new 
lessons in theologyt ; while they executed his bidding by burn- 
ing as heretics those who did not believe as he believed, and 
hanging as traitors those who differed from him on Church 
Government. In 1538, Cranmer tried Friar Forrest for say- 
ing, "that Peter and his successors be heads of the universal 
tlhurch and standing stubbornly to it;" pronounced this belief 
which had been the faith of England for above a thousand 
years to be heresy ; and the poor Friar was burned alive in 
chains at Smithfield, Latimer preaching at the execution.} 

But the visions of these faithless Bishops of an exclusive 
Anglican Church in which they were to have supreme power, 
were rudely dispelled. The Commissioners, who visited the 
Monasteries in preparation for their spoliation and dissolution, 
began by suspending all the Bishops, " lest," as they explained 
it, " the Bishops if they had always enjoyed this jurisdiction 
without any interruption, would (as in manner they do already) 
have supposed and reckoned, they had received the same from 
elsewhere, than from the King's highness ; it seemed to us 
good that they should be driven by this means to agnize their 

author, spring, and fountain That they and all other 

may understand him to be the head power within this realm 
under God : and that no jurisdiction proceedeth within the 
same but from him." § 

On Edward's accession they were required to resign their 
bishoprics, and sue for them again by supplication. When 
Henry's strong hand was in the grave there was nothing to 
restrain Cranmer and his associates from introducing their 

• " God give us grace to yield due thanks to our Lord God, the God of England ; or 
rather, an English God, if we will consider and ponder His proceedings with us."— 
Latimer to Cromwell. 

♦ Burners Collect., Add. No. x, xi., Tonstall; Pt. in., Bk. 2, No. 34; Bk. 8, So. 70, ko 
t Proude's Hifttory. 
§ Leigh and Ap. Rice to Cromwell. Strype App., No. 57. 
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heretical opinions, and those who opposed them were deprived 
and imprisoned. Henry had trampled down with fire and 
sword the Catholic spirit which rose up to withstand his will, 
but anarchy and crime of every description ran riot under 
the corrupt and weak government of those who misruled 
England in the name of the poor boy King Edward VI.* 

The whole nation welcomed Mary to the throne, and before 
a single order had gone forth, the Catholic religion was re- 
stored throughout the length and breadth of England. Those 
who had been enriched by the spoliation of the Monasteries 
trembled for their ill-gotten gains, and put every hindrance 
they could in the way of return to Catholic Unity. But the 
"will of the nation and of the Queen was not to be resisted, 
and amid the rejoicings of a happy people on the 30th of 
November, St. Andrew's Day, 1554, the Queen, King, Lords, 
and Commons of England were publicly absolved from the 
chain of excommunication, and reconciled to the Holy Roman 
Church ; only two members of the House of Commons refus- 
ing to join in the petition for absolution, t 

Alas ! human nature is the same in the Catholic Church 
as out of it. Those very BishopsJ whose time-serving 
compliance had suffered England to fall into schism, sought 
to prove their own orthodoxy by persecuting, not only the 
reforming clergy whose treason had already placed them out- 
side the protection of the law, but the poor ignorant souls 
who had been seduced into heresy for lack of instruction. 
In vain did the Spanish ecclesiastics, from the very firsts 
protest against this cruel spirit of false zeal.|| If even 
Apostles once knew not what manner of spirit they were o£ 
and forgot that the Son of Man was not come to destroy 
men's lives, but to save them ; it is not to be wondered at 

* See Froude's account, Vol. v. t Strype iii., 904. 
t Gardiner as Chancellor presided at the opening of the Court. I only give 1117 
impressions from reading the History in Protestant authorities. I hare not aa yet 
read any Catholic historian of these times. 

II E. g. Alphonso di Castro, conftmor to Philip, fito&a Hi. 900. 
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that even the holy and gentle Cardinal Pole in his horror at 
the he resy which had wrought such evil in his beloved 
country, seems to have been led, against the expressed senti- 
ments of his first instructions to his clergy, to give his 
approval* to these violent proceedings, which have left a 
stain upon the Catholic Religion in the minds of Englishmen, 
which the lapse of 300 years has not yet effaced. 

The more I reflected upon the events of the 16th century, 
the stronger became my conviction that the Smithfield fires 
were the principal cause of England's falling from the 
Catholic Faith. No doubt, our insular pride, resenting 
Spanish and Italian influence, was flattered by the idea of 
England having a religion of her own. But it is impossible 
to account for the establishment of Protestantism under 
Elizabeth with so little resistance, when three-fourths of the 
nation were Catholic, and the whole body of Clergy were 
opposed to the change, unless there had been some stronger 
and deeper reason than the dislike of Spain, or the exaspera- 
tion at the loss of Calais/ The people of England with their 
sense of fair play would not have tamely submitted to see 
innocent priests in hundreds murdered by disembowelling 
under the savage laws of Elizabeth for no other crime than 
that of hearing confessions and saying Mass, unless there had 
been a deep feeling that this butchery was the awful retribu- 
tion for the cruelties which they had witnessed under the 
administration of Gardiner and Bonner. 

These are no new opinions suggested by the celebrated 
speech of Count Montalembert, at Malines. I had learned 
long ago from Ganganelli afterwards Pope Clement XIV., 
that " far from the Church abhorring that toleration which 
protects the persons without winking at the false doctrines of 
heretics, it has always been her doctrine, and that such men 
cannot be harrassed without a departure from her maxims. 

• See hia GomnUifaM to Harptfdd, dated U»f 28th, 1558. 
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..... Charity ought to be the characteristic of Catholics j 
"because it is inseparable from unity, and he is destitute of 
that virtue who loveth not all mankind with sincerity, or who* 
suffers the natural aversion he ought to have for errors, to 
inspire him with hatred against the persons of their main- 
tainors."* I had read the cause of the success of Protestantism 
in the well-known work of the Catholic Moehler : " Doubtless 
examples enough can be alleged of priests, bishops, and popes, 
who, in the most unconscionable and unjustifiable manner, 
have failed to discharge their duty, when it was quite in their 
power to bring about a reform of morals ; or, who, by their 
own scandalous conduct and lives, have extinguished the stiU 
glimmering torch, which they ought to have kindled. Hdl 
hath 8V>allowed them up. Avowals of this kind Catholics 
must not shrink from : it would be even idle to attempt to 
elude them, for the Protestants themselves furnish an irre- 
fragable proof of the state of manifold neglect into which the 
people had fallen during the 15th century. Never would a 
system of doctrine like theirs have sprung up, still less have 
obtained such wide diffusion, had individual teachers and 
priests been faithful to the duties of their calling. Truly the 
ignorance could not have been slight, on which a systeni of 
faith, like that of the Reformers, was imposed as worthy of 
acceptance ; and thus Protestants may learn to estimate the 
magnitude of the evil, which then oppressed the Church, by 
the magnitude of the errors into which they themselves have 
fallen. This is the point at which Catholics and Protestants 
will, in great multitudes, one day meet, and stretch a friendly 
hand one to the other. Both conscious of guilt, must exclaim 
f We all have erred — it is the Church alone which cannot 
err ; we all have sinned — the Church alone is spotless on 
earth/ "t 

* Discourse on the Spirit of the Church, Ganganelli's Letter* hare been 
disputed, but I have never seen any reasons urged against the authenticity of hie 
Discourses. 

t M Dealer's Symbolism; Robertson's Translation, Vol. XL, p 81, 32. 
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The importance of the, subject must be my excuse for, this 
long digression. The historical facts; of the first year of 
Elizabeth speak for themselves. Let any one read those facts 
and then ask himself — did Rome cause the schism of England, 
or did not England out herself off from Rome 1 It is a 
favourite assertion, but without the slightest foundation in 
history, that the Church of England reformed herself, and 
then Borne separated from her. The journals of the House 
of Lords, and still more the speeches of the Bishops which 
are to be found in Hansard's Parliamentary History shew the 
utter falsehood of this reckless assertion. The separation 
from Rome took place first by the revival of Henry VIII's 
Acts of Supremacy, as the Lords were plainly warned by 
Archbishop Heath ; and the so-called Reformation in doctrine 
took place afterwards by the passing of the Act of Uniformity. 
And in neither of these Acts did the then Church of England 
participate. The Bishops, some of whom had foiled in the 
time of Henry, had now learned what the Acts of Supremacy 
really meant ; and without one single dissentient voice the 
whole Episcopate of England refused to sanction, and all save 
one chose rather to go to prison, than to or obey either of 
those iniquitous laws. 

I challenge any Anglican to dispute these facts, or the 
necessary consequence I was compelled to deduce from them. 

6. I never could understand how the Validity of Anglican 
Orders in any way affected the question. I am not aware 
that the Arians, Nestorians, or Donatists, or any other schis- 
matical body in ancient times ever appealed to their undoubted 
possession of a Valid Succession. Had I possessed the 
most infallible certainty about the validity of my own priest- 
hood, I should have felt bound to take the step which I have 
taken just the same. The Catholic Church does not demand 
of those who submit to her any expression of opinion upon 
this point ; and I cannot understand the pertinacity with which, 
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in defiance of scripture and of the practice of all Catholic 
antiquity, Anglicans uphold a theory of Apostolic succession 
wholly mechanical and independent of any succession of 
Apostolic Doctrine. It is simply self-deception to allow one's 
attention to be called off from the main principles of Catholic 
unity and truth by doubtful antiquarian disputations upon 
what happened to Archbishop Parker on December 17th, 
1559, after the real matters at issue had been concluded. 

7. There is a whole class of objections to the Catholic religion 
which it is impossible to answer separately, and yet which 
have greater influence with well-disposed persons than almost 
anything else : I mean those objections founded on the faults 
and crimes and superstitions of individual Catholics. " By 
their fruits ye shall know them." Behold, they say, the fruits 
of the system ! This is very plausible at first sight, but 
a little consideration will shew its unreasonableness. By all 
means judge of the tree by its fruits, test the Catholic Church 
by the fruits she bears. But is it reasonable to judge of a 
fruit tree by the poisonous berries of a creeper that twines 
up its trunk % Or are the foul birds of the air that lodge in 
the branches of the great Tree that oovereth the whole 
earth, to be regarded as its legitimate produce ? If this be 
manifestly an unfair application of the test, how is it to be 
applied % The fruit is that which is the natural growth of 
the tree, and the fruit of the Church must be looked for not 
in the leaves of external profession, bnt in those who have 
had their exterior and interior life most exactly moulded by 
the precepts and counsels of the Church. And who are 
these but the Saints 9 

It is a favourite fancy with some Protestants, unable 
otherwise to account for the transcendent holiness of such 
men as 'St. Bernard or St. Francis de Sales, that these became 
holy not through their system but in spite of it. I tried very 
hard to account for it in this way, but it would net do. X 
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oould not but perceive that these men more than others 
extolled and venerated the Papacy, were more thoroughly 
imbued with the worship of Mary, and that Tranmibstantiation 
was the very life of their lives. If these essentially Roman 
Catholic principles were untrue, these enlightened men would 
have speedily discovered the deception. The more pious 
and devoted Protestants become, the more loosely does the 
gystem by which they are surrounded sit upon them, because 
it is felt to be something temporal and human. But the more 
loly a Catholic becomes, the more thoroughly he enters into 
every detail of the system, and the deeper and stronger hold 
it has upon his heart and life, because he becomes more 
intensely conscious that it is eternal and divine. 

If this be the true application of " By (heir fruits ye shall 
know them," the Catholic Church must be tested by the 
Saints, and by that noble army of Martyrs which is almost 
every year increased by some of her faithful and obedient 
children being called to join the palm-bearing throng. And 
then the sins of some of her sons, though they be priests, or 
prelates, or even occupants of the Holy See, will only witness 
more strongly to her divine character. To my mind the 
crimes imputed to Alexander VI. were among the strongest 
of all the proofs that the Papacy was divine. 

In saying these things, I do not in the least intend to imply 
the truth of the sweeping charges that are brought against 
individuals, or bodies of Catholics* But, supposing for the 
sake of argument that every accusation brought against those 
who profess the Catholic religion be proved, the divine truth 
of that religion remains unshaken ; and it is as impossible to 
convict the Catholic Church of sin as of error in doctrine. 

One of the greatest hindrances to me individually was the 
bitter and contemptuous tone in which some converts spoke 
and wrote, I could not see that they were any the better 




62 



for their conversion ; and I was tempted to lay the fault of 
their hasty words upon the Church, and accused her unjustly 
of giving them the knowledge that puffeth up instead of the 
charity Which edifieth. I could not, however, accuse all 
converts of this, or deny that some had wonderfully grown 
in grace since they had become Catholics. 

8. Wholly distinct, however, from all theological or his- 
torical questions there were two considerations which weighed 
very much with me, and prevented my really investigating 
the subject fairly, or coming long ago to the conclusion at 
which by God's mercy I have now arrived., The first of these 
was the fact of men like Dr. Pusey, Mr. Keble, and others 
far more learned and devoted than myself being entirely free 
from the doubts which tormented me. How they can be so, 
knowing what they know, I cannot understand ; but there are 
things which God hath hid from the wise and prudent, and 
revealed unto babes ; and if He opened my eyes to see clearly 
that the ground upon which both I and they were standing 
was insecure, and would fail me in the last great day, I dared 
not rest satisfied with the assurance that they thought it was 
safe. They could not really answer for my soul ; although I 
know of Anglicans who do attempt to quiet many consciences 
by assuring people that they will answer for them at the 
judgment seat of Christ. It is a tremendous responsibility 
they are incurring : for "no man may deliver his brother, 
nor make agreement unto God for him. For it cost more 
to redeem their souls, so that he must let that alone for 
ever." Still the feet remains that these good men are 
willing to incur such a responsibility. How, if the Church 
of Rome is right, can their position be accounted for? 
Catholics and Protestants who do not know them think 
them dishonest : but no one really acquainted with them can 
think so for a moment. 

The following thoughts presented themselves to my mind, 
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and may possibly commend themselves to others. Most candid 
persons will admit that the Oxford movement was a genuine 
attempt to make the Prayer Book the expression of the re-f 
ligious feeling of England. It was felt that the people of 
England had sunk very far below that standard, and the 
difficulty was, as it still is with every earnest Anglican, how 
to raise the religious mind of our countrymen so that the 
Prayer Book shall be its fame exponent Plainly, nothing 
but divine principles could effect this. A bold and honest 
search for the old paths was made. The Fathers were care- 
fully studied and translated ; and their teaching on the 
Sacraments and other great doctrines was published, adopted, 
and systematised. But no Catholic truth stands alone, the 
very reception of one creates a longing for others. Nothing 
but the whole truth in all its fullness as it is in Jesus can 
satisfy the wants of man. Accordingly the tide of the 
Oxford movement, starting from the simplest Christian prin- 
ciples, carried men forward even against their will far beyond 
the artificial limits of Anglicanism into the wide ocean of the 
Catholic faith. The re-establishment of the Catholic hier- 
archy was an unexpected fulfilment of the motto of the 
Library of the Fathers : "'Set shall not thy teachers be 

BEHOVED INTO A CORNER ANY MORE, BUT THINE EYES SHALL 

see thy teachers." Isaiah xxx. 20. And yet the Prayer 
Book has been all along the ladder up which men have climbed 
to t^e Church from which our fathers fell 300 years ago. 
There seemeo) to me a beautiful retributive justice in this. 
That, as England, once Catholic, had descended to Protestant- 
ism by the means of the Prayer Book, so in almost every case 
it is by the Prayer Book that we have been led, and we trust 
our countrymen will be led, up to Catholicism again. And if 
this be a true view of the case, one does not see how the work 
which God is bringing about could possibly be effected, except 
by really good and learned men being able honestly to take 
their stand at different steps of the ladder which reaches from 
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BMV6 Protestantism up to the Catholic Church, in order io 
hand on souk led by the Spirit from strength to strength 
until before the God of Gods appeareth every one of them in 
Zion, 

It is remarkable, that, while there is hardly a village 
throughout the length and breadth of England where God 
is not raising up witnesses for Catholic doctrine and practice ; 
the Church of England in which this great work is going on, 
is as a body, becoming year by year more manifestly weak 
and corrupt. Dr. Pusey wrote, soon after the Gorham 
decision, "The re-affirmation of the doctrine impugned is 
essential to the Church, to remedy past evils. It would be 
suicidal on the pai$ of the Church to obtain no security for 
the future." And again, " If the Church were perseveringly 
to remain altogether silent under that judgment, she would 
give her sanction to it. More than this, she would really and 
in truth make it her own. It is ever so. Maxims stated, 
and not contradicted, are tacitly adopted. They become 
received. I do not define in what time this would be."* 
So we are to wait until the learned Author pronounces his 
judgment that the Church of England has become heretical ! 
But, I ask, has the doctrine been re-affirmed 1 Have not 
rather other doctrines been impugned — those very doc- 
trines mentioned as unassailable in this work of Br. 
Pusey 's? What is this but the warning to all who have 
been awakened by the Catholic revival, and directed to the 
one City of Refuge, that the Anglican body is no longer a 
safe habitation : " Arise ye and depart for this is not your 
rest, because it is polluted V* 

Another fact, which made me hesitate a long time about 
abandoning my position in the Anglican Communion was the 
reality of the grace I saw given to penitent sinners after my 
own and other's absolutions. I fully believe in the reality of 
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thftt grace now, although I am quite certain I had no power 
to give Absolution. But those who came to me with sincere 
and contrite hearts knew nothing of any other priesthood 
than that of the Church of England. Had God sent 
them emptf away, they would probably have disbelieved in 
His promises, for it would never have occurred to them to 
seek a Catholic priest. He who hath compassion on the 
ignorant, and on them that are out of the way, saw that they 
were seeking Him in the only way they knew of : and it is 
no new thing with Him to give more than either we desire 
or deserve. 

And now, dear friends, I think I have said enough to 
shew that I have not lightly and without due consideration 
left the Church of England. It was not until I had 
exhausted every reasonable hope of having my difficulties 
explained that I determined to hear what a Roman priest 
had to say about the Catholic religion. I wrote on September 
30th, to Dr. Newman, of the Oratory, and stated my wish 
to see and hear for myself what Roman Catholics really 
believed and practised. I had no previous acquaintance with 
him beyond public report that he did not attempt to urg© 
people beyond their convictions, and a letter I had seen of his 
to a friend, explaining a point of Catholic teaching. The 
frank and open way in which, in reply to me, he went fully 
into my difficulties, not glossing them over, but allowing them 
their full force, soon convinced me that there was nothing to 
conceal; but that Truth, now as in TertuUian's day, fears nothing 
so much as not to be known. I began, with many unreasonable 
misgivings, to attend the Holy Sacrifice of the Mass, and soon 
perceived how totally different a thing the Catholic religion i» 
from the highest form of Anglicanism. By the time I reached 
the Oratory my difficulties were at an end. The Church, who 
had been my Mother ever since my Baptism, stood before me 
in her calm still majesty speaking with the voice of her Lord, 
"Of what sin, of what error have you convinced met and if 




I say the truth why do you not believe meV ' My answer w*M 
given in the most public and solemn manner that was in my 
ppwer, as I have stated above. And every day, as fresh glory 
and beauty dawns upon my soul, as I learn more and more 
that I am "come unto Mount Siony to the city of the living 
God, the heavenly Jerusalem, and to an innumerable company 
of angels, to the general assembly and Church of the first-born 
which are written in heaven, and to God the judge of all, and 
to the spirits of just men made perfect, and to Jesus the 
Mediator of the NewCovenant, and to the Blood of sprinkling"* 
— as all these begin to be realised, I find myself continually 
crying out with S. Augustine : " Too late have I known 
Thee ! too late have I loved Thee, O Thou Beauty of ancient 
days, yet ever new !" And in my own feeble measure, the 
wound of my own individual schism from the Church being 
closed, while I thank God for all He taught me before, I ex- 
perience the literal fulfilment of the promise : " The light of 
the moon shall be as the light of the sun, and the light of the 
sun shall be seven-fold as the light of seven days, in the day 
when the Lord bindeth up the breach of His people, and 
healeth the stroke of their wound."t 

And in conclusion, my dear friends, you especially who con- 
sider that you owe something to me, under God, I have been 
conscious all through my painful investigations, that I was seek- 
ing for the answers to questions that disturb many true and 
earnest souls besides my own. If I may use the words without 
presumption, " I have not laboured for myself only, but for all 
them that seek wisdom.";}: The perplexities which you labour 
under I have felt for years, and now I know the solution of them. 
You know that this act of mine lays a responsibility upon you 
which you cannot get away from. It may be easy to find 
fault with me, my conduct, or my reasons ; but you cannot 
deny that possibly I may have done right God the Holy 

* Hebrew xn., 82, 24. t Ifeiab xzz. 26. $ Ecclus. xxit., 84. j 
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Ghost is bearing witness, by the act of every convert to the 
CatholicChurch, to the conscience of all his friends, and bidding 
them examine their own position. " "Wherefore are ye slow 
and what say you of these things, seeing your souls are very 
thirsty."* She who is my Mother and yours by our Baptism, 
who has taught me the true solution of all my difficulties, is 
your appointed Teacher too. She is the pillar and ground of 
the truth. " My heart was troubled in seeking her, therefore 
have I got a good possession." " Put your neck " also " under 
the yoke, and let your soul receive instruction, she is hard at 
hand to find."t You are seeking amid those who themselves 
are seeking, and have not found the truth, as it is in Jesus, 
which maketh free. You ask, like one of old, sincere as 
you — Can any good thing come out of Home 1 My only reply 
is — Do not take other people's views of what she is, but ask 
her own priests. Come and see. And the Spirit and the Bride 
say, Come. And let him that heareth say, Come. And let 
him that is athirst, Come. And whosoever will, let him take 
of the Water of Life freely. 

Believe me, my dear friends, with sincere gratitude for all 
your kindness to me, 

Your faithful and affectionate Servant in Christ, 

W. JR. BROWNLOW, 
The Oratory, Birmmghami Advent, 1863. 



* Ecclus* Li., 24, 



t Ib», 21, 28. 
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